MO PAU
1. LY DO CHON PE TAI

1.1. Triéu Minh Mang 14 triéu dai da dé lai dau an trong lich sir dan toc
voi nhiéu thanh tyu trong cong cudc cai cach hanh chinh, phat trién van hoa
gido duc, thdng nhat lanh tho va bao vé chi quyén dat nude. DAi vai ton gido,
trong khi coi Nho gido 1a hé tu tuong chinh thong va tim cach khuéch truong,
khang dinh vi tri doc t6n ctia nd, tridu Minh Mang van to ra than thién, coi mo
d6i vé6i Phat gido. Dudi thoi Minh Mang, Phat gido da thuc sy duoc chan
hung, khong chi phat trién vé dién mao, quy mo, ma con khang dinh duoc vai
trd ciia minh trong doi sbng chinh tri, vin hoa, xa hoi duong thoi. Do vy, ddy
12 mot giai doan phét trién khong thé bo qua khi nghién ctru Phat gido Viét
Nam.

1.2. Cho dén nay, mic du da c6 mot s cong trinh nghién ciru vé lich
sir Phat gido Viét Nam, nhung hau hét trong cac cong trinh nay, giai doan
Phat gido thoi Minh Mang thuong khong dugc nhéc den néu c6 ciing chi
mang tinh gigi thiéu mot cach so lugc, dé cap dén mot sb khia canh don 1¢,
tan man. Vi vy, c6 thé khing dinh ring, chwa co bat ki cong trinh nao
nghién ctu Phat gido thoi Minh Mang mét cach co ban, c6 hé théng.
Nhitng cau hoi dit ra lién quan dén dién mao, dic diém, vai tro cua Phat
gi4o giai doan nay van con bo tréng.

1.3. Ngay nay, Phat gido Viét Nam véi chu truong “Pao phap — Dan
toc — Chu nghia xa hoi” dang c6 nhirng dong gop tich cuc vao sy nghiép
bao vé TS qudc va phat trién Kinh té xa hoi cua dat nude. Tuy nhién, su
phat trién cua Phat gido ciing dat ra mot s6 van dé can nghién ciru thau dao
hon. Bén canh nhitng mit tich cyuc, Phat giao Viét Nam hién nay dang co
nhitng biéu hién léch lac, khong chi trai véi cha truong, duong 16i, chinh
sach, phap luat cua Pang va Nha nudc ma con di nguoc lai ton chi, muc
dich chan chinh cua dao Phat, gy mat on dinh trat ty va an toan x3 hoi, 1am
t6n hai dén uy tin ctia chinh ban than Phat gido. Thyc tién d6 cang lam cho
viéc nghién ctru lich sir Phat giao Viét Nam, nhat 1a nhitng giai doan phat
trién cua no6 trd thanh mot yéu cau buc thiét co y nghia ca vé 1y luan va
thuc tién. N6 khong chi giup ching ta 1am sang to nhiéu van dé quan
trong cua lich str, van hoa dan tdc, ma con lam phong pha thém co s&
khoa hoc cho chinh sach ciia Pang va Nha nudc ddi véi Phat gido, dong
thoi ciing giup chinh ban than ton gido nay c6 thé duc rat nhimng bai hoc,
kinh nghiém tir qua khir &é phat trién mot cach bén viing theo ding phuong
cham hanh dao ctia minh.

V6i nhitng 1y do do, chung t6i quyét dinh chon dé tai “Phdtr gido Viét
Nam thoi Minh Mgng (1820 — 1840)” 1am luén 4n tién si.
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2. POI TUQNG VA PHAM VI NGHIEN CUU

- Béi twong nghién ctru chinh cta luan 4n 1a Phét gido Viét Nam thoi
Minh Mang (1820 — 1840)

- Pham vi khong gian cuia luan 4n 1a ca nudc, trong d6 chi trong dén
ba trung tdm Phat gido chinh 1a: Ha Noi, Thira Thién Hué va thanh phd Ho
Chi Minh.

Pham vi thoi gian caa luan an tinh theo nién hiéu vua Minh Mang 1a tur
nam 1820 dén nam 1840.

Pham vi chu thé cua luan 4n 13 chi nghién ctru Phat gido ngudi Viét ma
khong quan tam dén Phat gido cta cac cong ddng toc nguoi khac.

3. MUC TIEU VA NHIEM VU NGHIEN CUU

Nghién ctru d& tai “Phdt gido Viét Nam thoi Minh Mang (1820 —
1840)” nham muc tiéu phac dung lai birc tranh tong quan vé Phét gido thoi
vua Minh Mang tri vi; tor d6 th:?ly duoc su chan hung ctia Phit gido giai
doan nay. Déng thoi, luan an ciing nham chi ra dic diém, vai tro ctia Phat
gi4o trong doi sdng xa hoi luc biy gio; qua d6 duc rat nhitng bai hoc kinh
nghiém lich str cho viéc quan 1y va huy dong cac ngudn luc cia tén gido
vao cong cudc xdy dung va bao vé dat nudc trong bdi canh hién nay.

Dé dat duoc muyc dich trén, ludn én thuc hién mét s6 nhiém vu sau:

- Phan tich bdi canh dat nudc dau thé ki XIX; néu va phan tich chinh
sach dbi véi Phat gido thoi Minh Mang (1820 — 1840)

- Tai hién mot cach co ban tinh hinh Phat gido Viét Nam thoi Minh
Mang, cht ¥ nhitng tac dong cia chinh sach nha nudc ddi véi thuc tién phat
trién caa Phat gido duong thoi.

- Lam 13 dic diém va vai tro cua Phat gido thoi Minh Mang, tir d6 rat
ra nhitng bai hoc kinh nghiém hiru ich cho hom nay.

4. PHUONG PHAP NGHIEN CUU

Pé thyc hién dé tai nay tac gia sir dung hai phuong phap chinh 13
phuong phép lich sir va phuong phap logic. Thir dén, do tinh chét cla dé
tai, chung t6i con sir dung phuong phap nghién ctru cua khao cb hoc, nghé
thuat hoc, dan toc hoc, ton gido hoc dé tim hiéu di tich, di vat, Kién tric,
quy cach tho tu... Ngoai ra, ludn an con sir dung phuong phap so sanh ca &
goc do lich dai va dong dai, phuong phap thong ké, phuong phap dién da.
5.PONG GOP CUA LUAN AN

- Pong gbép dau tién cua luan 4n 1a da cung cép tu liéu vé Phat gido
Viét Nam thai Minh Mang mét cach c¢6 hé théng, phong phi, da dang vé
loai hinh va c6 gia tri st liéu cao.



- Luén an da chimg minh duoc sy chin hung cua Phat gido thoi Minh
Mang trén mot s6 phuong dién. Day 1a mot dong gop moi boi 1au nay cac
nha nghién ctiu vé lich sir Phat giao Viét Nam déu cho rang giai doan tir thé
ki XIX dén trudc phong trao chan hung Phat gido dau thé ki XX, Phat gido
Viét Nam d sa sat va khung hoang. Tir d6, luan an ciing gop phan danh gia
lai chinh sach cua triéu Nguyén noi chung va triéu Minh Mang noi riéng
dbi véi Phat gido.

- Mot déng gop nira ciia luan 4n 1a da chi ra duoc nhiing dic diém riéng
c6, dong thoi khang dinh nhimg khia canh tich cuc cia Phat gido thoi Minh
Mang, qua do, gop phan lip dugc khoang tréng trong nghién ctu lich sir
Phat gido dan toc, dong thoi, gitip minh dinh vai trd quan trong cua Phat
gido khong chi & qua khir ma ca trong sy nghiép xay dung va bao vé dat
nudc hom nay.

- Két qua nghién ctu cia d& tai cling s& cung cép cho cac co quan nha
nudc nhitng bai hoc kinh nghiém hiru ich trong xay dung chu truong, chinh
sach, giai phap phu hop dé quan 1i ton gido; dong thoi day ciing 1a co so dé
cac to chirc Phat gido va ngudi dan dia phuong tiép tuc ké thira truyén
thdng, gan duc khoi trong ciing chung tay véi nha nudc phat trién Phat gido
trong boi canh méi.

6. BO CUC CUA LUAN AN

Ngoai Mo dau, Két luan, Danh muyc céc cong trinh khoa hoc lién quan
da cong bd, Tai lidu tham khao, Phu luc, ndi dung chinh cua luan an dugc
chia [am 4 chuong.

Chwong 1: Tong quan

Chuong 2: Chinh sach ddi véi Phat gido thoi Minh Mang (1820
—1840)

Chuong 3: Tinh hinh Phat gido thoi Minh Mang (1820 — 1840)

Chuirong 4: Piac diém, vai trd Phat gido thdi Minh Mang (1820 — 1840)

CHUONG 1:
TONG QUAN

1.1. Tong quan tai liéu
1.1.1. Nguén tai liéu thw tich c6

* Tai li¢u thwr tich chinh théng

Ngudn tai liéu thu tich chinh thdng dugc chung toi sir dung nhiéu
trong luan an 1a Chdu ban trieu Nguyén va cac bo sach do Qudc sir quan va
Noi cac tridu Nguyén bién soan nhu Khdm dinh Bai Nam hgi dién su 16,
Dai Nam thyc luc, Minh Mang chinh yéu, Pai Nam nhat théng chi,... bay
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1a nhimng tu liéu hét strc c6 gia tri d6i voi luan an, chira dung nhiéu thong
tin lién quan dén thai d9, chinh sach cua triéu dinh d6i véi Phat gido, ghi
chép viéc xdy dung, tring tu chua chién, cac quy dinh, 1& nghi, van dé¢ bo
sung nhan sy cho cac chua... Tuy nhién, st li¢u nay khi sir dung chung t6i
cling di chu ¥ ddi chiéu, so sanh véi cac ngudn tai liéu khac, dac biét 1a tai
liéu dién d3, nham tranh nhin nhan mot chiéu theo quan diém cua cac st
quan triéu Nguyén.

* Cac o thu ciia Phit gido

Nghién cuu lich st Phat gido Viét Nam giai doan trung dai nén chiing
t6i con khai thac ngudn tu liéu 1a cac cb thu Phat gido bang chit Han do
nhitng chu tang, phat tu ngudi Viét ghi chép, bién soan nhu Dao gido
nguyén luu, Thién uyén truyén dang luc, Ham Long son chi, Ngii Hanh Son
luc, ... Ngoai ra, ching t6i con sir dung mot sé vin ban ¢ chit Han khac
nhu: ban théng ké phdp khi chiia Thanh Duyén doi Thanh Thdi, van ban
ghi chép vé ¢é tw Kim Phong trén niii Than Dinh viét nim Minh Mang
1830, Ban ké viéc tho tu va tén tao chiia Phude Lam cua thién su ¢6 tuc
danh Lé Van Thé, viét nam 1923. Pay la nhing tu liéu quy gia phan anh
tinh hinh Phat gido thoi Minh Mang ma luén an da tham khao dugc.
1.1.2. Nguén tai liéu viin khic co

Chung t6i dic biét quan tAm va coi trong mang tu liéu van khic, chu
yéu 1a van bia (chua, thap) va minh chudng duoc tao lap thoi Minh Mang.
Cho dén hién tai, phan nhiéu cac tr liéu nay van con hién hitu trong cac
chuia, thap; nhung ciing c6 mot s6 bia di bi hity hoai tir 1au, hoac chi 1a tim
d4 v6i vai dong van khic khong rd nét. Tuy nhién, v6i nhitng truong hop
nay, ching ta van c6 co hoi khai thac, nghién ctru nho vao thac ban do Vién
Vién Dong bac ¢d in rap tir trude ndm 1945, nay lwu trir tai Thu vién Vién
Nghién ctru Han Nom, dong thoi duoc in chup gigi thiéu cho doc gia trong
b6 sach rat b s6 Tong tdp thdc ban vin khdc Han Ném do Nha xuét ban
Vin hoa - Thong tin, Ha Noi 4n hanh ndm 2009. Dong thoi, trong nhiing
nim qua, cac nha nghién ctru Han Nom ciing di suu tdm, phan loai va dich
thuat dugc mot s6 luong I6n van khic nhu: Van bia chia Hué, Van khdc
Hdn Ném Viét Nam, Vin khdc trén chuéng khanh triéu Nguyén, Van bia
triéu Nguyen (tuyén chon), Di san Han Ném Thang Long — Ha NGi, Van bia
va van chuéng Han — Ném dan gian Thira Thién Hué ... Qua ngudn tu liéu
nay, nhiing sinh hoat Phat gido chdn thén da, ciing nhu niém tin cta dan
chung dbi véi Phat giao dugc phan anh mot cach hét sire sinh dong va chan
thyc.



1.1.3. Ngudn tai li¢u san pham nghién ciru khoa hoc

Luan 4n ciing da tham khao cac sach nghién ctru 1y luan vé ton gido
n6i chung nhu: Hé Chi Minh vé van dé tén gido, tin nguwéng, Ly ludn vé ton
gido va tinh hinh tén gido ¢ Viét Nam, Vdn dé tén gido trong cich mang
Viét Nam — Iy ludn va thyc tién, ... Nhimg tic pham nay duogc coi la co s6,
nén tang vé mat 1y luan trong viéc nghién ciru t6n gido nédi chung va Phat
giao nodi riéng.

Bén canh d6, ching t6i con phai sir dung cac sach nghién ctru vé Phat
gido sir Viét Nam hay ¢ cac dia phuong cta cac tac gia Nguyén Lang, Vién
Triét hoc, Nguyén Hién Buic, Tran Hong Lién, Thich Mat Thé, Thich Nhur
Tinh, Thich Béng Dudng...; va cac sach, bai bao khoa hoc, luan an, luan
van tot nghiép viét vé Phat gido thoi Nguyén cia cac tic gia Phan Dai
Doan, Nguyén Vian Kiém, 6 Bang, Nguyén Canh Minh, Lé Cung, D6 Thi
Hoa Hai, Phan Thu Hang, Nguyén Ngoc Quynh, Ta Qubc Khanh. ..

1.1.4. Nguén tai liéu dién da

Luan an con khai thac nguon tai liéu 1a két qua cia qua trinh dién da
thuc té, do tac gia d& tai thuc hién vao cac ndm 2013, 2014, 2015. N6 bao
gom tai liéu truyén miéng dan gian do ngudi dan ban dia cung cap, nhiing
khao sat, ghi chép vé di tich, di vat, cach thic tho tu trong cac ngdi chua,
canh quan dia li, kién truc cong trinh. Nhiing thong tin, tu liéu nay da gitp
phan anh nhiéu noi dung ma tu lidu thanh van khong dé cap dén, dong thoi,
d6 ciing 1a co s& dé ching t6i ddi chiéu, tham dinh lai tinh chinh xac cua
céc ngudn tur lidu.

1.2. Lich sir nghién ciru vin dé
1.2.1. Tinh nghién nghién citu van dé ¢ trong nuwéc
1.2.1.1. Giai doan truéc nam 1975

Truge ndm 1975, trong nhiing nghién ctru vé Phat gido Viét Nam,
dang ké nhat 1a cac bai viét cua ngudi Phap cong bd trén tap chi Nhang
nguwoi ban co dé Hué (B.A.V.H). Do mdi tac gia chi nghién ciru mot ngoi
chua cu thé véi khung thoi gian dén vai thé ki nén giai doan lién quan dén
triéu Minh Mang dugc dé cap rét so lugc trong khoang 1-2 trang, cac van
dé dugc tim hiéu con rat tan man, mang nhiéu tinh dia phuong.

Cung v6i ngudi Phap, cac su tang ngudi Viét cling quan tdm bién soan
lich sir Phat gido tir rat som, trong d6 dang chi ¥ co tac pham Viét Nam
Phdt gido sir lwoC Cia tac gia Thich Mat Thé. Trong tic phdm nay di c6
nhitng nhan dinh dang cha y vé tinh hinh Phat giao thoi Nguyén.
1.2.1.2. Giai doan tir 1975 dén nay

K& tir sau ngay déat nudce hoan toan doc 1ap (1975) cho dén nay da c6 rat
nhiéu cong trinh nghién ctru lién quan dén Phat giao Viét Nam véi nhiéu cap
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d6 va tir nhiéu cach tiép can khac nhau di dugc cong bd. La mot giai doan phat
trién ciia Phat gido Viét Nam nén Phat gido thorl Minh Mang ciing dugc diém
qua, nhac dén mot cach khai quat trong mot sb cong trinh, bai viét, cling ¢o
mot s6 danh ting hay ngéi chua thoi Minh Mang da dugc chon lam dbi tuong
nghién ciru chinh cia mot s6 tac gia. Tuu chung lai, c6 thé khu tra cic cong
trinh nghién ctru d6 theo cac nhom sau:

* Nhém cdc cong trinh nghién ciru chung vé Phdt gido Vigt Nam

Nghién ctru vé Phat giao Viét Nam duogc cong bo trong thoi gian qua co
thé ké dén ca hang tram cong trinh, bai viét, nhung trong d6 chi c6 mot so it
c6 tim hiéu giai doan Phat gido thoi Minh Mang, hay c¢6 nhiing thong tin lién
quan, tiéu biéu co céc tac phém Viét Nam Phdt giao sw lugn, Lich sir Phat
gido Viét Nam va chua Viét Nam.

* Nhom cdc cong trinh nghién cuu Phdt gido theo ving hoac timg dia
phuong

Niam 1995, tac pham Pgo Phdt trong céng dong nguoi Viét ¢ Nam
B¢ - Viét Nam tir thé ki XVII dén 1975 cua tac gia Tran Hong Lién duogc
cong bd da lam sang to qua trinh du nhép va phat trién cua Phat gido Nam
B véi nhimg dac diém rat riéng mang dam sic thai cua vung dit méi, vai
tro cua Phat gido trong doi song cia cong dong o day ciing dugc phan
tich, luan giai véi nhitng lap luan va tai liéu minh ching xac dang, qua d6
lam rd duoc tinh dia phuong va tinh dan toc ctia Phat gido Nam B6.

Niam 2001, Thich Hai An, Ha Xuan Liém cong bd cudn Lich siz Phat
gido xir Hué va bon nam sau, tic gia Ha Xuan Liém cho ra doi cudn Nhiing
chiia thdp Phdt gido ¢ Hué. Hai cong trinh nay da phan anh mot cach rd nét
dién mao cua Phat gido Hué qua nhitng budc thang tram cua lich s, hé
thdng chua thap dwoc mé ta ti mi, chi tiét vai nhiéu hinh anh minh hoa cu
thé va nhiing kién giai rd rang vé lich str. Giai doan triéu Nguyén dugc xem
1a giai doan phuc hung cua Phat gido Hué nén ciing di duogc cic tac gia nay
danh kha nhiéu sy quan tam.

M6t ngudi con cua chinh dat Quang Nam — Pai Birc Thich Nhu Tinh
da day cong tap hop tu liéu, khao ciru va cong bd cong trinh Hanh trang
chw tang thién dirc xit Qudng (2008) va Lich sir truyen thira thién phdi
Ldam Té Chiic Thanh (2009) gop phan lam sang t6 lich sir hinh thanh va
phat trién cua thién phai Lam té Chac Thanh ciing nhu tién trinh lich st
cia Phat giao Quang Nam. Mot s6 danh ting thugc thién phai nay sinh
séng va hanh dao dudi thoi Minh Mang ciing dugc tac gia gioi thiéu voi
nguon tu liéu dang tin cay.

Trong hai nam 2014 va nam 2015, Trung tdm vin héa Phat gido Liéu
Quén (Hué) da xuat ban lién tiép cac chuyén dé vé qudc ty Thanh Duyén
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trén niii Thiy Véan (Hué) (s6 3), chuia Tran Hai trén nai Linh Théi (Hué) (s6
4), nhitng ngdi cb ty trén dat Quang Binh (s6 5), di san mac ban Phat gido
Hué (s6 6). Bai viét trong cac chuyén dé niy c6 nhiéu phat hién méi vé ca
noi dung va tu liéu.

* Nhém cdc nghién civu vé Phdt gido triéu Nguyén

Ké tir sau khi Hoi thao khoa hoc vé triéu Nguyén lan thtr nhat (1992)
dugc t6 chirc, cac van d& vé triéu Nguyén dan dugc nhiéu hoc gia trong
nude va qudc té quan tdm nghién ctiru hon. Trong 1an hoi thao nay, tic gia
Tran Hong Lién da co bai viét “Vai nét vé Phat gido thoi Nguyén”. Bai viét
chi gdi gon trong 12 trang nhung da khai quat dugc nhiing nét co ban cua
Phat gido triéu Nguyén, trong d6 dac biét nhan manh dén sy phat trién vé
hé thong chua thap, hoat dong chan chinh lai nén nép sinh hoat cua Phat
giao, kinh sach...

Nam 1993, tac gia Nguyén Vian Kiém da c6 bai viét “Chinh sach ton
gido cua nha Nguyén dau thé ky XIX” dang trén tap chi Nghién citu lich si.
Tac gia Phan DPai Dodn, nim 1996 ciing di giéi thiéu “Vai nét v& tin
ngudng, ton gido Viét Nam thé ky XIX”. Cung nim, tac gia Lé Cung c6 bai
biét “Chinh sach cua triéu Nguyén déi véi Phat gido va su mau thuin cua
n6 d6i véi hién thuc”. Cac bai viét nay déu phan tich sy mau thuin giira
chinh séch bai xich, han ché Phat gido cua triéu Nguyén (chu yéu la thoi
Gia Long va Ty Duc) véi thuc té phat trién manh mé cua Phét gido trong
dan gian, tir d6 rt ra mot s6 dac diém cua Phat giao trong giai doan nay.

Khéng thoa man véi két qua nghién ctru di co, ndm 2006, tac gia DS
Bang mét 1an nira chon van dé “Vé chinh sach tén gido cua triéu Nguyén,
nhitng kinh nghiém lich s 1am d6i tugng nghién ctru cho mot bai viét cua
minh.

Nam trong sb it cac cong trinh nghién ctu truc tiép vin d& ton gido
thoi Minh Mang, bai viét “Chinh sach cua Minh Ménh ddi voi ton gido va ¥
nghia ctia n6 trong lich sir Viét Nam” (2009) cua hai tac gia DS Thi Hoa
Hai, Phan Thi Thu Hang rat dang luu y. Diém méi cua bai viét 1a da budc
dau thay duoc nhirng tac dong cua tinh hinh trong nude va ca qubc té dén
viéc hinh thanh chinh sach ddi véi ton gido cua vua Minh Mang va da tach
bach duoc chinh sach ciia vua Minh Mang véi chinh sach cua ca triéu
Nguyén.

1.2.2. Tinh hinh nghién cttu vin d¢ & nwéc ngoai

Dé phuc vu cho muc dich xam lugc va thong tri, nguoi Phap da c6 kha
nhiéu nghién ctru vé Viét Nam, trong d6 c6 mot sb cong trinh nghién ciru vé
Phét gido, tiéu biéu nhu: tac gia Samy véi tac phdm Histoire du Bouddhisme
en Indochine (1921); tac gia G.Coulet vgi Cultes et Religions de
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I’Indochine annamite (1929); tac gia P.Gheddo véi Catholiques et
Bouddhistes au Vietnam (1970)...

Céac nha Viét Nam hoc ¢ Trung Quic gan day ciing c6 nhiéu cong
trinh nghién ciru vé triéu Nguyén nhu bd Viét Nam théng sie do hai tac gia
Quach Chan Pac va Truong Tiéu Mai bién soan (2001), bai “Tu tuong triét
hoc cia hoang dé Minh Ménh triéu Nguyén Viét Nam” cua hoc gia Du
Minh Khiém.

1.2.3. Nhitng vén d@¢ luan 4n ké thira tir cac cong trinh nghién ciru da xuit ban

Tir cic cong trinh nghién ciru da cong bd, chiing toi c6 thé ké thira mot
s6 két qua nghién ctu sau:

- Mot 1, phuong phap luan nghién ctru lich sir Phat gido.

- Hai 13, ké thira hé thong tu liéu vé Phat giao Viét Nam va Phat gido ¢
cac dia phuong

- Ba la: ké thura két qua nghién ctru tinh hinh Phat giao Viét Nam
trudc thoi Minh Mang

- Bdn 13, két qua nghién ctru vé Phat gido triéu Nguyén.

1.2.4. Nhirng vin dé dit ra can tiép tuc nghién ciru

Tuy di sém duogc cac hoc gia quan tim nghién ctru nhung cho dén nay
ma&i chi c6 mot s6 van dé don 1 lién quan dén Phat gido Viét Nam thoi
Minh Mang duoc tim hiéu. Do vay, nhirng van d& dat ra can tiép tuc nghién
curu, do la:

Thir nhat: 1am 5 bdi canh lich sir va chinh sach ddi voi Phat gido thoi
Minh Mang ciing nhu dénh gia nhitng wu diém va han ché cua chinh sach.

Tht hai: trinh bay c6 hé thong tinh hinh Phét gido Viét Nam thoi Minh
Mang, trong d6 cht y 1am 1 cac van dé: co sé tho ty, nghi 18, kinh sach va danh
tang tiéu biéu.

Thir ba: phan tich nhimng dic diém néi bat cua Phat gido Viét Nam giai
doan vua Minh Mang tri vi qua cai nhin ddi sanh voi Phat gido cac giai
doan lich sir khic va véi cac ton gido khac. Ching minh va khang dinh vai
tro ctia Phét gido trong doi séng chinh tri, vin hoa, xa hoi thoi Minh Mang.

Thir tu: tir viée nghién ciru Phat gido thoi Minh Mang can tong két,
danh gia nhimg wu diém va han ché cta Phat gido giai doan nay, tir 46 diic
rt nhitng bai hoc kinh nghiém can thiét ciing nhu dua ra nhiing kién nghi
dé xuat déi v6i cac ca nhan, td chuc quan 1y ton gido ndi chung va Phat
gi4o noi riéng nham gitp cho cong tac nay thuc hién dugc hiéu qua hon.
1.3. Tong quan tinh hinh Phit gido Viét Nam truéc thoi Minh Mang

Tir khi dit nuée duoc hoan toan doc 1ap tu cha dén thoi Gia Long,
Phat gido Viét Nam di cung thinh suy vé6i nhiing thang trAm cua lich sir
dan toc. Trong qua trinh d6, Phét gido da c6 nhiéu dong gop cho cong cudc
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tri quic, an dan cta céc triéu dai phong kién. Tuy nhién, thai do cta cac
nha nudc dbi voi Phat giao khong phai hoan toan thong nhat, bén canh su
wu 4i, coi trong, Phat gido ciing c¢6 lac bi hoai nghi, lanh nhat. Dau vay, ddi
v6i nhitng ngudi binh dan, trong bat ki giai doan nao, Phat gido van ludn
chiém giir vi tri quan trong, 12 nhu cau tam linh khong thé thiéu trong cudc
séng con 1am rii ro va gian nan.

, ’ ~ CHUONG2: ‘
CHINH SACH DPOI VG1 PHAT GIAO THOI MINH MANG
(1820 — 1840)

2.1. Béi canh lich sir dau triéu Nguyen (1802 1840)

Puoc thanh 1ap trong bdi canh qubc té va trong nu6e da co nhiéu bién
chuyén, triéu Nguy@n van tiép tuc khoi phuc, cang ¢ ché d6 phong kién tap
quyén dya trén hoc thuyét Nho gido. Tir chd coi phuong Tay va Cong gido 1a
mbi de doa tiém tang ddi vai an ninh qudc gia, cac vua dau triéu Nguyén tir
chd lanh nhat dén han ché, dé roi cudi cung 1a thuc thi chinh sach cdm dao,
giét dao mot cach khong phan biét, cing véi d6 1a han ché giao thuong véi
cac nuéc phuong Tay. Mic du kinh té dat nuée da co budc phat trién, doi
séng nhan dan phan nao dugc cai thién hon trude nhung xa hoi van con
nhiéu bit 6n, ngudi dan van chua thuc sy ¢ cudc séng yén binh. Trong bdi
canh do, nhitng yéu td tich cuc cta Phat gido, Pao gido va cac tin ngudng cd
truyén da duoc cac vua Nguyén khai thac phuc vu cho cong cudc tri nude, vi
vay, trong sudt thé ki XIX, cac ton gido, tin ngudng da co tir 1au doi & nudc
ta tiép tuc dugc truyén b va phat trién trong long dan toc.

2.3. Vai nét vé than thé va sy nghiép vua Minh Mang

Minh Mang ¢6 tén hay la Phuc Bam, con trai thir tu cua vua Gia Long
va ba Hoang hau Thuan Thién Tran Thi Pang, cung cha khac me véi hoang
ta Phuc Canh. Minh Mang sinh ngay 23 théang 4 ndm Tan Hoi (25-5-1791)
tai Gia Pinh. Nam 1793, khi hoang tir Phuc Pam méi 1én 3 tudi, Nguyén
Anh d3 giao cho Thira Thién Cao Hoang Hau (me hoang tir Phuc Canh)
lam con nudi. Nam 1820, hoang tur Phic Pam 1én ng6i, lay nién hiéu la
Minh Mang.

Tuy khong phdi la con truong nhung dng da dugc vua Gia Long chon
lam ngudi ke vi khi vira tron 25 tudi. Minh Mang da khong phu su ki vong
cua vua cha. Ong ludn hi€u r6 chue trach cua minh, siéng nang tham ctu
nhiéu sach vo day vé tri nude, cham lo viéc chinh sy. Trong nhitng nam
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cam quyén cua minh, vua Minh Mang di lam dugc nhiéu viéc cho dt
nude, trong d6 thanh twu dang chu ¥ nhat phai ké dén 14 cong cudc cai cach
hanh chinh, cing ¢ va thdng nhat cha quyén qudc gia, phét trién vin hoa
giao dyc.

Vua Minh Mang mét ngay 28 thang 12 nim Canh Ty (20-1-1841) tai
dién Quang Minh, hudng tho 50 tudi. Trude khi qua doi, 6ng lap Mién
Tong lam Thai tir (sau nay la vua Thigu Tri).

2.4. Chinh sach ddi véi Phat gido théi Minh Mang
2.3.1. Phat trién co sé tho tw

Trong khi vua Gia Long han ché, kiém soat viéc xdy dung, tring tu
chua chién thi chinh nguoi ké vi ciia 6ng - vua Minh Mang lai rat tich cuc
trong viéc phat trién cic co so tho tuy Phat g1ao Trong hon 20 nadm tri vi,
6ng da cho xdy moi va tu sira hang chuc ngbi 6 tu, ngoai ra 6ng con ho tro
kinh phi cho cac dia phuwong sira chita chiia chién ¢ nhiéu dia phuong trong
ca nudc.

Khong chi ban than vua Minh Mang ma hoang tdc, quan lai ciing
ngoai ho manh mé& cho hoat dong trung kién chua chién. Trong vua quan,
hoang toc & tridu dinh 13 vy, con ngoai dan gian, tinh hinh ciing khong
khac miy. Hoat dong tu stra, dung méi chua lang dién ra nhon nhip & nhiéu
vung qué. Chua chién thoi Minh Mang, nho d6 ma da phat trién nhanh
chong, nhiéu ngdi c6 tw c6 gia tri vé mat van hoa lich sir dugc tring tu, bao
t6n, tranh duoc nguy co mai mot do nhimg tac dong khong mong mudn cia
thoi tiét va con ngudi. Nhidu ngdi chua dwoc triéu dinh dau tu xay dung c6
quy mé bé thé, khang trang, da tré thanh danh lam thing canh t6 diém thém
vé dep cua non song nudc Viét.

2.3.2. Thuc hién ché o bao cip d6i véi Quéc tur

Qudc tir 1a nhitng ngdi chua do tridu dinh tryc tiép xay dung, tai thiét
va quan ly st dung. Trong thoi Minh Mang, nhiing ng6i chua nay dugc
triéu dinh danh nhiéu quan tdm va hu dai. Tang si ¢ Quoc tu duogc mlen
thué khoa, suu dich, duoc cdp luong bong hing thang dé chi dung, cp
phap phuc, gao mubi...

Céc ngdi Quéc tu cling duoc tridu dinh ban cap day du kinh phi, 18
pham va nhu yéu pham cac loai phuc vu cho viéc t6 chirc cac nghi 1&. L&
vat dung trong cing té dwoc kiém tra rat cu thé vé sé luong, trong lugng,
hinh thirc, thé 1&. Boi véi mot s6 Qudc tu & Xa kinh d6, triéu dinh trich mot
phan rudng dat cong lang xa lam ruong tho cho nha chua, phan ruong dat
nay déu dugc mién thué va giao cho chua hodc dan lang so tai quan 1y 1iy
hoa lgi chi phi lo viéc tho tu.

10



Qudc tu chinh 13 noi truyén ba Phat gido mang tinh qubc gia. Vi vay,
nhitng hau dii cua triégu Minh Mang d6i voi nhitng ngoi chua nay ciing
chinh 1a sy thira nhan va ung ho Phat gido phat trién trong doi song tin
ngudng cia dan toc. Hon nita, phan 16n Qudc ty & ngay tai Kinh d6 Hué -
noi ¢6 sé déng dan chung mén md Phat gido thi viéc cham lo cho cac Qudc
tu ciing 14 mot cach quan tdm dén doi séng tinh than cua nhan dan. T do,
triéu dinh c6 thé thu phuc dugc long dan, tao duoc long tin va sy ung ho
ctia nhan dan, gop phan 6n dinh dét nudc.

2.3.3. Coi trong nghi 1& Phit gido

Khong chi chu cép chu déo cho viéc t6 chirc cac nghi 18 thuong nhat ¢
nhitng ngdi chua céng ma triéu dinh con tryc tlep dung ra to chiac mot s6
nghi 18 quan trong cua Phat gido, trong do, t6 chirc quy mo va nhiéu lan
nhét phai ké dén L& Trai dan chan té. Trong 20 nim tri vi ciia vua Minh
Mang, tridu dinh di c6 hon 10 1an ding ra t6 chic L& trai dan chén té tai
cac chua.

Tuy 1a mét nghi 18 cia Phat gido nhung Trai dan lai duoc tridu dinh
dung ra t6 chirc nén trong budi 18 nay, hau hét cac thanh vién hoang toc,
quan lai trong trleu va nha vua déu dén tham du va hanh 18. Moi cong tac
chuan bi, sip xép, t6 chirc déu do cdc co quan cua triéu dinh tryc tiép ¢am
nhan. Cac Chdu ban ghi chép vé L& Trai dan da cho biét rd vai tro, nhiém
vu cua ting co quan trong viéc té chirc nghi 18 nay.

Kinh phi t6 chitc Trai dan déu duoc xuat tir ngan khd. Trong cac Lé
Trai dan, triéu dinh thuong cho ban 62 phat sung 1énh, nhung tir sau Trai
dan & Linh Hyu quan (1837), phéo gidy duoc dung thay thé dé dam bao an
toan.

2.3.4. Quan ly chat ché tang si

Tang si 1a Iyc lwong o vai tro quyét dinh trong truyén ba va phat trién
Phat gido, vi vy, bén canh nhirng hau dai, vua Minh Mang ciing da rat chu
¥ quan ly doi ngli nay thong qua viée cap do diép va sat hach ting si, phén
bd, luan chuyen su tang ¢ cac chua, cling nhu ¢6 nhitng quy dinh riéng vé
dao dirc, 16i sdng ciia ting si.

Ciing nhu cac giai doan trudc, trong thoi Minh Mang, d6 diép van la
cong cu chinh dé nha nudéce quan ly luc luong tu si. Nhung mubn duoc cap
do diép, tang si phai van tap dén kinh d6, dugc Bo L& sat hach va ghi nhan
1a bac chan tu, giit gin gidi luat, am hiéu Phat phap. Sau khi nhan dugc do
diép, ting si duoc ty do hanh dao, dugc mién cac thir thué va lao dich.
Trong 20 nim, vua Minh Mang di 3 1an cho té chic sat hach ting si vao
cac nam 1830, 1835, 1840. Viéc lam nay da cho thdy nd lec cua vua Minh
Mang trong viéc quan ly doi ngii tu si. Sat hach kién thic nhim tim ta
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nhitng ting si tai gioi, tao diéu kién cho ho hanh dao, dong thoi loai trir
nhitng ké khong thuc hoc thuc tu ra khoi chua chién 1a viéc lam can thiét,
c6 nhiéu tac dong tich cuc dén sinh hoat Phat giao ltc bay gio.

Dudi thoi Minh Mang, méc du nha vua van ban chirc tuéc — chize Tang
cang, cing nhiéu hau dai danh cho doi ngii ting si & cac Qudc tu nhung gioi
su tang dd hoan toan khong duogc tham chinh, khong duoc tham van nhiing
cong viéc hé trong cua dat nude. Cac cao ting du tai gioi dén may ciing
khong duoc trong dung vao viéc triéu chinh, tai ning cta ho chi gisi han
trong pham vi ngdi chua, véi nhiém vy chinh 1a chiam séc doi séng tam linh
cho tin dd, vi vdy, vai tro cling nhu nhitng déng gop cua ho ciing hét suc han
ché so véi cac thoi ki trugc. V6i mot nha nude phong kién tap quyén chuyén
ché quan liéu duya trén nén tang tu tuong Nho giao nhu triéu Minh Mang thi
su rat lui ciia doi ngii ting si khoi chinh trudng 1a diéu dé hiéu.

Khéng chi quan tim dén vin dé nhan su cua cac ty vién, triéu dinh
cling rat cha y dén dao duc, 16i séng cua tu si Phat gido. Ho bat budc phai
tuan tha nhitng quy dinh vé y phuc, bi xtr phat nang néu c6 vo con, hoic
doan tuyét véi cha me, chiu hinh phat ndng hon dan thuong khi pham toi.
Nhimg quy dinh nay da thé hién rd yéu cau cua triéu Nguyén néi chung va
triéu Minh Mang néi riéng d6i voi tang si, khong chi thong hiéu Phét phap
ma ho phai 13 nhitg nguoi c6 phdm hanh hon ngudi, c6 16i séng thanh
bach, gian di, chap nhan tir bo nhitng ham muén tran tuc dé 1am guong cho
nguoi doi, tir d6 méi cam hoa duge gido ching.

Nhiéu y kién cho rang, viéc quan 1y chit ché tang si, kiém soat Phat
gi4o 1a bién phap han ché su phat trién cua ton gido nay. Nhung theo chiing
t6i, viéc 1am nay khong hé lam cho Phat gido suy giam, ma nguoc lai.
Chinh sy quan 1y cua triéu dinh da giap khoi phuc dugc mot doi ngil ting si
¢6 t6 churc, trinh @6 Phat phap, va dirc d6, han ché nhiing ké trén tranh lao
dich, lgi dung ctra thién 1am noi chdng ddi tridu dinh, gop phan dua sinh
hoat Phat gido di vao nén nép. Pay 1a viéc lam hitu ich ddi véi Phat gido,
gitip cho t6n gido nay phat trién ngay cang viing chéc hon.

Tém lgi, tir viéc vua Minh Mang quan tim phét trién chua chién, coi
trong nghi I& Phat gido, thuc hién ché do bao cap ddi véi Qudc tu, nhung
lai quan 1y chit ché tang si da c6 thé khang dinh chinh sach cua nha vua ddi
Vv6i Phat gido 1a tao diéu kién cho no phat trién trong su kiém soat cia nha
nudce.
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‘ _ CHUONG 3:
TINH HINH PHAT GIAO VIET NAM
THOI MINH MANG (1820 — 1840)

3.1. Co s tho tw
3.1.1. Chua cia nha nwéc

Theo dong phat trién cua lich sir, nhiéu ngdi chua dwoc vua Minh
Mang cho xdy dung da hoan toan bién mat do sy tan pha cia thién tai va
chién tranh (Giac Hoang, Khai Tuong, Vinh An...), nhitng ngdi con lai
cling khong con gilt nguyén ven Kién tric budi dau, hau hét da bi cai bién
sau nhiéu dot tring tu. DAu vay, nhitng ghi chép rai rac trong chinh st nha
Nguyén, cac tranh v&, bic hoa, truyén khau cia cac ting su & cac chia va
nhiing doan miéu ta cia gido si phuong Tay ¢ Viét Nam trong thoi gian
nay di cho thdy nhiing ngodi chua dugc xiy dung hoic tring tu dudi su
ngoai ho cua triéu dinh thuong c¢6 quy mé twong ddi Ion, 1a mot quan thé
kién trac, gdm nhiéu hang muc khac nhau, trong d6 ludn c6 nhitng thanh
phan co ban nhu: céng tam quan; san; tda nha chinh thudng 1a 3 gian 2
chai, co6 hang lang hai bén; lau chudng tréng 3 gian 2 chai hoic lau Ho
Phép, phong su va nha bép. Bao quan chua 1 tuong gach. Ngoai ra, chua
con co thap, gac, kham dé, ho, ao sen... O cac chua, vua thuong dén thim
con ¢6 hanh cung dé vua nghi lai nhu chua trén nti Thily Van (Thira Thién
Hué), nai Ngii Hanh Son (Quang Nam), chua Khai Tuong (Gia Dinh).
Khéng chi bé thé, quy mé, cac ngdi chia nay phan 16n co dia thé rat dep,
hoa 13n véi ndi séng cdy co nén d6 khong chi 1a noi thd ty ma con 1a chon
danh lam thing tich t6 diém cho vé dep cua dat nuéc.

Cung véi viéc kién thiét ty vién, chiia ciia nha nude con dwoc tu tao
nhiéu phap tuong, phap khi. 'Cong viée nay thudong dugc tién hanh cung voi
hoat dong trung tu hodc kién lap chua. Duéi thoi Minh Mang, tugng tho
ton tri trong cac ngoéi chua cua nha nude thuong rat da dang, sé luong
tuong nhiéu, chu yéu lam bang chit liéu quy nhu dong, ma vang, g nén
nhiéu twong van con duoc luu giir cho dén hién nay.

3.1.1. Chua lang

Duéi thoi Minh Mang, néu ¢ triéu dinh, vua, hoang toc va quan lai
nhiét tdm tao lap nhimg ngdi chiia mdi trén dét kinh do, phong khoang
cing duong cho viéc kién thiét nhimg ngdi ¢d tu thi viéc ngoai ho cua
nhitng ngudi dan qué & cac ngdi chiia lang cling khong hé thua kém. Khac
véi chuia nha nudce, chua lang khong chi 1a noi tho tu cua Phat gido ma dé
con 1a trung tAm vin hoéa lang, 14 noi dap tng dwoc nhidu nhu cau vin hoa,
tin nguong cia nhan dan. Nguoi Viét thuong co cau “dat vua, chua lang”
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ham y nhu mét 161 khang dinh vé mdi quan hé gin két giita lang va chua,
néu dat dai dudi bau troi nay 1a ctia vua thi chua 13 cua lang, do dan lang
xdy dung va quan ly. Do viy, du dudi tridu dai nao, viéc xdy dung, sira
sang chua lang ciing 14 cong trinh tap thé cua ca lang, ca xa. Thoi Minh
Mang cling khong ngoai I¢. Diéu nay dugc thé hién rat 1o trong cac bai
minh chung. Sé nguoi cong duc cho cac cong trinh ¢ chua lang khong hé
nho tir vai chuc cho dén vai trim ngudi. Kha ning dong gop cua mdi ngudi
cho cong trinh chuia du nhiéu it khac nhau nhung déu thé hién 1ong thanh va
niém tin cua ho ddi véi dao Phat.

So v6i chua nha nude, chua lang duoc xay dung it kién cb, vat lidu tho
so nén d¢ bén viing cia coéng trinh ciing thap hon. Trudc tac dong nghiét
ngi cua thoi tiét va con ngudi, phan 16n chia lang dén nay da qua nhiéu lan
trung tu, sua chira, tham chi nhiéu chua di khong con ton tai nén rat kho dé
nhan biét diu an kién trac cua thoi Minh Mang trong cac ngdi chua lang
hién nay, nhung may man 1a tugng tho cia giai doan nay dén nay van con
duoge luu gitr kha nhiéu 6 cac dia phuong. V& co ban, dbi tuong tho cling
trong chuia lang ciing gidng nhu chiia nha nudc, nhung c6 thém mot sb dbi
tugng khac nhu tho Hau, thd ngudi dugc giri gid, thd cac vi tién hién, hau
hién cua lang.

3.2. Nghi I& Phat giso

Nghi 18 cua Phat gido Viét Nam rat da dang, tuu chung goém ba nhom
chinh; Nghi Ié thwong nhat co cong phu séng, cong phu chiéu, cing ngo va
khoa 1& Tinh d6 (tung kinh tdi); Nghi | thuong nién c6 cac 18 via Phat, Bo
Tat (Quan Thé Am, Vian Thu Bo Tat...), cac ngdy soc, vong, L& Phat dan,
L& Vu lan, L& An cu kiét ha; Nghi I€ ddc biét: Pai gioi dan, Trai dan chan
té, Giai oan bat do, L& Cau siéu, Cau an ...

Duéi thoi Minh Mang, cac nghi 18 nay luén duoc t chirc déu dan tai
chén thién mén, dic biét, co mot sé nghi 18 do chinh tridu dinh dung ra to
chtrc voi quy mo 16n, co su tham gia cua ca hoang toc va quan lai. Sau day
xin trinh bay mét sé nghi I& chinh duoc t6 chuc tai cac chua thoi Minh
Mang.

3.2.1. L& Trai dan chan té

Dudi triéu Minh Mang, cung véi L& Trai dan do chu ting tu t6 chuc
tai cdc ty vién theo nghi thirc cua sach Digm khdu du gia tdp yéu thi thuc
khoa nghi ma nay nhiéu chiia & Hué con Iuu giir thi giai doan nay s6i noi
nhét lai 1a cic Lé Trai dan do chinh nha vua khoi xuéng. Trong 20 nim,
vua Minh Mang d3 t6 chirc hon 10 L& Trai dan & khip cac chua trong ca
nudce.
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L& Trai dan do triéu Minh Mang t6 chirc thuong 1a Trai dan mot that,
tue 1a duoc to chirc trong 7 ngdy, hodc tam that 1a 21 ngay, trong d6 thudng
¢6 ba ngay tridu dinh cAm xir viéc hinh an va giét thit sinh vt ra ban cho.

Cac bo kinh thuong dugc tung trong cac LE Trai dan 1a Pai Thira Diéu
phap Lién Hoa, Dai Thira Tam Béo, Dia Tang bo tat ban nguyén kinh, Tt
bi dao trang sam phap, Duoc Su. Vat pham cung té chu yeu 1a huong dén,
trau ruou, banh ngi sic, hoa qua, chdo tring, gao mudi, dudng va com
chay, trong d6 dang chu y nhat 1a 6 ma — mot vat pham kha quen thudc va
phd bién trong cac nghi 18 tho cung truyen thng cua nguoi Viét. D6 ma
cung trong nghi le ndy thuong la quén 4o, d6 dung, bac, vang, tién... tit ca
dugc lam bang giy mod phong gidng nhu db cua ngudi séng dang dung.

Véi quan niém ram thang 7 1a ngdy mé cira nguc, an x4 cho vong
nhan, nhitng vong hdn co thé 1én duong gian dé huong cac vat phiam cung
té nén nhiéu Trai dan dugc lap vao thoi gian nay (trai dan cac nim 1820,
1835, 1840), ngoai ra, con c6 dip tiét Thuong nguyén (thang giéng) (Trai
dan nam 1836 tai chuia Thién Mu) hoic ram thang 4 (Trai dan nam 1840 tai
chua Khai Tuong). Khoang cach giita cac Trai dan khong c6 quy dinh cu
thé, c6 thé 1a vai thang, timg nim mot hodc vai nim, tiy thudc vao nhiéu
yéu té nhu tinh hinh dat nuéc, cac sy kién dac biét, cac 18 ki niém quan
trong cua hoang toc hoic quéc gia.

Trong L& Trai dan do triéu dinh t6 chirc thuong c6 mot s6 lwong 16m su
tang khong chi ¢ chinh noi to chic Trai dan ma ca & cac dia phuong khac
trong ca nude dugc moi dén tham du. Vi du: ¢ Trai dan chia Thién Mu nim
1821, ban dau Nguyén Hitu Than, Nguyén Cong Tiép tau danh sach moi du
Trai dan 1an nay c6 419 hoa thuong, dai su, ting ching ¢ cac chua tir Thira
Thién Hué dén Gia Dinh, trong d6 Hoa thuong 4 nguoi, dai su 64 nguoi, ting
chiing 315 ngudi; tily ting va tiéu 36 ngudi nhung sau d6 vua Minh Mang da
diéu chinh lai 1a 1014 nguoi.

3.2.2. L& Gi6i dan truyén gigi

Céc gi6i dan thuong dugc t6 chirc vao nhitng ngay c6 ki niém quan
trong dbi voi Phat giao nhu L& Phat Pan (8-4), L& Vu Lan, sau L& Truong
Huong...

Néu dudi thoi Ly — Tran hodc chia Nguyén, cac dai gigi dan thuong
dugc tridu dinh ding ra td chic voi hang trim ngudi tham gia, trong d6 ¢6
ca hoang thai hdu, cong chua, vuong phi va thdm chi 1a chinh cac chua
cling xin tho gi¢i thi dudi thoi Minh Mang, cac gidi dan truyén gioi phan
I6n do cac son moén hay ty vién tu to chuac cho nhitng ngudi xuat gia xin
tho Sa Di, Ty Kheo hay Bo Tat, hau nhu khong co sy tham gia cua triéu
dinh trong nghi 1 nay. Thong thuong trong mdi gii dan, mdi nguoi chi tho
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mot gidi nhung trong thoi ki nay do nhiéu khé khian trong viéc mé gioi dan
nén cé ngudi trong mot gioi dan tho dén ca 3 gigi (Sa Di, Ty Kheo, Bo
Tat).

Céc gi6i dan dugc mg déu dan hing nim ¢ hau khip cac dija phuong,
da chtiing nhan cho hang tram gidi ta dugc tho glorl g6p phan dao tao doi
ngil su tang kha dong dao cho cac tu vién. C6 thé ké mot vai gidi dan dugc
t6 chirc trong thoi gian ndy nhu gigi dan nam 1831 tai chua Thién My
(Hué) do Hoa thuong Té Chanh — Bon Giac 1am hoa thuong Pan Dau, gigi
dan nam 1838 tai chuia Thién An (Quang Ngii) do Hoa thugng Toan Chiéu
lam hoa thuong Pan Pau, gioi dan nim 1837 tai chua Linh Phong (Binh
binh), giéi dan nam 1826 tai chua Hoe Nhai (Ha N¢i) do hoa thuong
Khoan Nhan Ph6 T¢é 1am hoa thuong Pan Dau.

3.2.3. L& An cwr kiét ha

L& An cu kiét ha dudi triéu Minh Mang ciing dugc Hoa thugng Hai
Tinh, tru tri chiia Thién Mu nhic dén trong Ngii gia tong phdi kiz “tir miing
8 thang 4 phdi an cu kiét ha, chuyén tu tinh dé, niém Phat tham thién, than
tam phdi dung lo nghi, dut bé tap niém va xa lia cdc duyén, cdc viéc ngoai.
Tir thang 9 tré di nén an cw kiét déng, tu hoc kinh ludt, khao ciru gido
nghia, tinh théng viéc tho tri, chiic tung, hau tién dao, nghiém than”. Mot
s6 ngdi chia & mién Nam thuong t6 chic an cu kiét ha cho chu ting nhu:
chua Giac Lam, chua Tir An t6 chuc kiét ha va kiét dong; chua Hoi Phudc,
Phudc Hung, An lac, Kiéng Phudc, Bao An, Sting Phudc déu an cu 1 1an.
3.2.4. L& Phat Pan

Phat Dan 1a ngay dan sanh cua Phat Thich Ca. Bay 1a mét trong nhiing
dai & quan trong nhét cua Phat gido. Theo truyén thdng Phat gido Viét
Nam, Lé Phat Dan duoc t6 chirc vao ngay 8 thang 4 am lich hang nam. Cac
chua 16n nhé déu thiét tri ban Phat, trang hoang chua chién, dic biét cac
ngdi qudc tu con dugc tridu dinh chu cip tién bac, pham vat dé té chuc I3.
Trong dip Phat Pan, nhiéu chua to chic tha dén trén séng hay phong sinh,
tung kinh, 1am dan chay, 14p trai dan chan té, t6 chuc gioi dan. ..

3.2.5. L& Vu Lan

Duéi thoi Minh Mang, nghi I nay ciing duoc to chirc trong thé & cac
chuia véi nhiéu hoat dong nhur tung kinh bao hiéu, t6 chiic phong sinh (tha
tu do cho chim c4), dic biét 1a 1am 18 chan té ¢6 hon (con goi 14 18 thi thuc).
Trong dén gian, nha nao cling déu dang cling hoa qué, banh trai 1én ban tho
t6 tién, dong thoi chuan bi mot mam com thudong cd chao tring, duong
mudi, gao, khoai... dugc dat ngoai trdi hodc trudc ctra nha dé cang co hon.

O chén triéu dinh, L& Vu lan ciing 13 dip nha vua tuéng nhé dén than
nhan di qua doi, cac quan quan binh si da hi sinh vi dat nuéc véi nhidu
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hoat dong c6 y nghia nhu t6 chic tiéc chay, tung kinh cau siéu, khai m trai
dan chan té bat do... L& Trai dan chan té cac nam 1820, 1835, 1840 déu
duoc triéu dinh t6 chic tai cac chua vao dip L& Vu Lan. Riéng L& Vu Lan
nam 1836, vua Minh Mang cho lam chay, moi cac su dén tung kinh 7 ngay
dém, d6t nhiéu vang ma tién gidy & ling An Dué hoang thai tir va trudce dén
hai quan vuong Thiéu Hoa, Vinh Tudng [129:974]. Cac ngdi qudc tu ciing
duoc triéu dinh ban cap nhiéu I& pham cung Phat ciing nhu kinh phi dé
ctng té trong dip nay.

3.3. Kinh sach

Kinh sach Phat gido thoi Minh Mang kha phong phu vé noi dung, thé
loai, khong chi ¢6 kinh dién nhu kinh, luét, luAn ma con c6 tho, truyén, tuy
but... S6 lugng tac pham, ciing nhu s lwong quyén dugc khic in cling tuong
dbi 16n. Nho ¢6 nhiéu kinh sach dwoc khéc in, ting ching ciing nhu cac phat
tir c6 diéu kién hiéu rd ngudn gdc cua Phat giao ciing nhu nhiing nguyén 1y
uyén tham cta nha Phat, co diéu kién loai nhiing tap nham ra khoi hé théng
gquan niém, tré vé véi ngudn goc ciia minh.

Tuy vay, so voi giai doan Phat gido Ly, Tran thi s6 luong kinh sach ké
trén con rat khiém ton. Giai doan nay hoan toan khong c6 viéc thinh kinh tir
nude ngoai hay khic in Pai Tang kinh, cling khéng c6 nhiing nha tang kinh
quy mé do triéu dinh xay dung, luu giir kinh dién chi duoc thyc hién don 1¢
& cac chua vé6i sb lwong twong ddi ma théi. Kinh sach dugc khic in trong
giai doan nay phan I6n 1a kinh tang va tic pham cua cac thé ki trudc, trong
d6 chu yéu 1a kinh doc tung str dung phd bién trong cac chua va cac sach
chu giai, ban luén kinh dién. Giai doan nay c6 rét it tic pham nghién ctu
triét Iy Phat hoc ra doi, phan 16n 13 cac bo sach co tinh bién tap lai cac tac
pham cil, hé théng héa tu liéu va khao ciu lich st Phat giao Viét Nam va
thé gisi. V@ tu tuong, quan diém cua cac tac gia thoi ki nay ciing khong c6
su dot pha hay doi mai dang ké nao, twu chung van 1a tinh than dung hop
cac quan diém cua cac hoc thuyét Phat, Lao, Nho dd c6 tir nhiéu thé ki
true. Tang si 1a luc lugng chi yéu bién soan, khic in kinh sach, chir khéng
thiy sy gop mat cua vua quan hay tang l6p tri thire nhu cac thoi ki trudc.
Diéu d6 da phan nao phan anh sy tram lang trong doi séng hoc thuat cia
Phat gido duong thoi.

3.4. Nhirng danh ting tiéu biéu

Phat gido Viét Nam thoi Minh Mang tuy khong thay xuét hién nhiing
danh ting c6 thé tao lap nén nhitng thién phai méi hay khoi phét nhimg tur
tuéng moi nhu dudi thoi Tran, hay thoi Trinh — Nguyeén, ho ciing dé lai rat
it tic pham hay bai ké thé hién tu tuong, quan diém ciia minh nhung trong
hang ngii tdng si cling c6 khong it bac cao tdng thac duc gy dung dugc uy

17



tin trong xa hoi, dugc dong dao dan chiing va tin d phat tir ngudng mo, tén
kinh bang nhitng hoat dong Phat su nhiéu y nghia. Khong chi nhiét tim
trung tu, stra sang chua chién, tu tao phap twong, phap khi lam quang rang
tong mon, mo rong dao phap, ma ho con tich cuc hoéng phap, thu nhéan d¢
tar, giang day kinh dién, tap hop tu liéu, bién soan, khac in ca mot hé théng
kinh séch Phat gido... Trong s6 d6, c6 nguoi vinh du duoc tridu dinh sic
phong Tang cang, cAp giéi dao do diép, nhung ciing c¢6 nguoi khéng nhén
dugc an dién nay nhung voi nhiing viéc lam day ¥ nghia ay, ho Xing dang
tro thanh nhiing danh tang ti€u biéu cho dwong thoi. Tiéu biéu nhu cac
thién su: To6 An - Mat Hoang, Tién Giac — Hai Tinh (1788 — 1875), Toan
Nhat — Quang Pai (1757 — 1834), Tanh Thong — Giac Ngd (1774 — 1842),
Tién Thuong - Vién Trung (1777 - 1853), Toan Nham — Vi Y - Quan
Thong (1798-1883), Tanh Thién — Nhat Dinh (1784 - 1847), Thién su Phuc
Pién (1784 — 1862

7 CHUONG 4: ‘
DPAC PIEM, VAI TRO PHAT GIAO THOI MINH MANG
(1820-1840)

4.1. Pic diém Phat gido thoi Minh Mang (1820 — 1840)
4.1.1. Phat gido thoi Minh Mang chiu nhiéu tic dong cia yéu té cung
dinh nhung vin mang dam tinh dan gian

Thong qua chinh séch cua triéu dinh cung nhiéu hoat dong ngoai ho
clia vua quan, hoang that, yéu t6 cung dinh da tac dong khong nho dén kién
trac, sinh hoat, nghi 18, ting si cta cac ngdi qudc tu, chua quan khlen cho
nhitng ngdi chiia nay khoéng con giit dugc sy binh di, gan giii nhu von c6
clia cac ngdi chuia Phat ma tré nén quyén quy, xa cach véi déng dao tin hitu
binh dén. Tur d6, hinh thanh nén nhimg ngdi chua, nhimg tang si, nhiing
nghi I& Phat gido chi phuc vu cho ting 16p quy toc, hoang thét.

Tuy nhién, nhimng tic dong nay chi méi dirng lai & bé mit, vé& hinh
thirc, & mot bo phan chua chién va ting 1, cha khong tac dong dugc siu
vao trong tu tuong, hoc 1y cta Phat giao, s lugng tri thirc, quy toc 1a phat
tir thuan thanh, chuyén tdm nghién ctru Phét Phép, thong hiéu kinh dién
Phat hoc khong nhiéu va ciing khong tao nén dwoc nhiing trude tac co gid tri
Vvé mit tu twong. Boi 1§, du ¢6 sung mg, uu ai Phat gido nhung ho van 1a
Nho s, tu tuong Nho giao van dugce xem 1a nén tang cia su nghiép “té gia,
tri qudc”, con Phat gido chi 1a su bd sung cho Nho, cho viéc “virong hod”,
vi vay, hau hét déu cung chung mét quan niém 1a di Phdt tai Nho ma théi,
Vi vay, tinh chédt cung dinh, tinh chat quy toc trong Phat gido thoi Minh
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Mang van kha mo nhat, dong Phat gido bac hoc ciing khong thé phat trién
nhu thoi Ly Tran.

Trong khi chiu nhiéu tac dong tir yéu t6 cung dinh, Phat gido thoi Minh
Mang van mang dam nét tinh dén gian. Tinh dén gian trong Phét gido the
hién truéc hét & long tin cua dan ching, dic diém cua ngdi chua, né nép
sinh hoat, phuong phap tu chirng va hanh dao cua cac su tang.

4.1.2. Hoat ddng hoing phap dwgc mé& rong, c6 sw giao lwu, hdi nhap
giira Phat gido cac viing mién trong ca nuéc

Trong thoi gian trj vi caa minh, vua Minh Mang rat quan tdm dén céac
ngoi quéc tu, c6 tu & dit kinh d6 nén nhan sy cua cac ngoi ty Vién nay déu
do triéu dinh phan bd, diéu chuyén. Vua thuong triéu moi cac danh ting &
ving Gia Dinh ra try tri cac ngdi chuia & kinh d6 Hué va phong chirc Tang
cang véi nhiéu hau dai. Dién hinh nhu ngai T6 An Mat Hoang, Tién Giac
Hai Tinh, Té Chanh B6n Giac... Cac thién su nay trong thoi gian hoing
hoa ¢ kinh d6 da gop nhiéu Phat su cho noi ddy, khong chi tring tu chua
chién, t6 chirc nhiéu sinh hoat Phat gido c6 quy md 16n, gop phan xién
duong Dao phap, quy tu phat trién tin d6, ma con truyen phap cho nhiéu thé
hé dé tir & ddy, phat trién cac thién phai & Nam Bo6 dén tan kinh d6 Hué, tir
d6 gop phan tao nén mot giai doan phat trién hung thinh cua Phat gido Hué.
Nhung ddng thoi, cac thién su nay van khong quén qué cha dét to, ho con
trg vé ving dit Gia Binh, tiép tuc cac hoat dong Phat su con dang do va
tiép tuc truyén day cho dé tir & noi ¢ hwong. Nhu viy, thong qua hoat
dong hoang hoa ctia cac thién su nay, tir trung tim Gia Dinh — noi dau tién
d6n nhan cac thién phai truyén nhap vao Viét Nam & khu vic phia Nam,
cac dong thién & Nam Bo dan lan téa manh mé& vé khu vuc mién Trung, tir
d6, tao nén moi quan hé mat thiét gitra cac dong thién & mién Trung va
mién Nam, ciing nhu giita su ting hai mién, tir 46 gop phan tao nén nhiéu
nét trong dong cho Phat gido hai mién Trung va Nam bo khong chi & giai
doan nay ma ca vé sau.

MOi dip vua Minh Mang t6 chtic L& Trai dan chan té hay sat hach
Tang si cling la lbe Tang si ¢ cac dia phuong c6 dip giao luu, gap g& nhau.
Pidu dang noi la n6 khong chi dién ra & cac dia phuong gan nhau, hay
trong tung viung mién v&i mot vai ca nhan ma ¢ day pham vi rat rong I6n
va s6 lugng dong ddo, ching ta thdy c6 ca cac Tang si mién Nam ra mién
Trung hay tir mién Trung ra Bac. Diéu nay chic chan sé khong thé xay ra ¢
cac thoi ki trudc boi day 1a két qua cia cong cudc théng nhat dat nuée
khong chi trén phuong dién ldnh thd ma ca & mat chinh quyén. Chi khi co
lanh thé thong nhat va chinh quyén théng nhit thi sy giao luu, gap g& moi
dugc thyc hién rong rii va thong sudt dén nhu vay. Tir sy giao luu, gip g&

19



ctia Tang si, Phat gido cac ving mién ciing xich lai gan nhau, hiéu biét nhau
hon. Pay 1a tién dé quan trong gép phan tao nén su thong nhat cho Phat
giaoViét Nam & cac giai doan sau.

4.1.3. Phit gido thoi Minh Mang phat trién manh mé trén phwong dién
vit chat nhung c6 su chirng lai vé hoc ly

Vé phuong dién ngoai ho cho hoat dong xdy dung, trung kién chua
chién, tu tao phap tugng, phap khi, co thé noi triéu Minh Mang khong thua
kem gi cac triéu dai sung md Phat giao nhu Pinh L&, Ly Tran hay chua
Nguyen Cung véi nén kinh té phat trién va sy mén mo Phat giao cia dong
dao quan than, chiia chién, phap tuong, phap khi da khong ngung phat trién
vé sb lugng ciing nhu quy mo, doi séng kinh té nha chua duoc cai thién tao
nén mot dién mao day khoi sic cho Phat gido dwong thoi. Nhung dé chi
moi la sy phat trién trén phuong dién vat chat. Con mot phuong dién khac
ciing khong kém phan quan trong - d6 1a hoc 1y, 1a phan hon cua Phat gido,
chung ta lai thdy n6 c6 chiéu hudng di xubng trong giai doan nay.

Hoc 1y ctia Phat gido thé hién trudc hét ¢ kinh sach. Thoi Minh Mang
trong khi rat nhiéu chua dugc xay dung thi lai hoan toan khong c6 hoat
dong thinh kinh hay in an kinh sach quy mé 16n nao duoc khéi xudng tir
triéu dinh. Céac tac pham Phat hoc ra doi trong giai doan nay phén I6n la
clia cac thién su nhung chu yéu ciing chi 1a tap hop, bién khao vé lich su
Phat giao, chu giai, Chuyen am kinh tang. Hoan toan véng bong nhimg cong
trinh khao ctru c6 gia tri vé gido 1y, tu twong Phat hoc. Quan diém, tu twong
cua gidi thién gia luc nay ciing chi 1a su ké thira, tiép ndi cac bac tién bdi,
cht khong c6 su khai phong, ddi méi dang chu ¥ nao.

Trong cac thé ki XVI, XVII, mét sb thién phai c6 ngudn goc Trung
Hoa da du nhap vao nuéc ta nhu phai Lam Té, Tao Pong va tir d6 ciing
hinh thanh nén nhing chi phai khéi nguyén tir chinh cac thién su Viét Nam
nhu phdi Liéu Quan, Chic Thanh, Lién Tong. Nhung dén giira thé ki XIX,
nhitng biéu hién, dic trung cua tung tong phai lai rat mo nhat. Tuy dé tur
cla cac thién phai ndy van dang tiép tuc phat trién nhung chung ta rat kho
tim thdy dai dién tiéu biéu cho timg tong phai boi ho khong dé lai tac pham,
khong c6 nhitng diu 4n néi bat trong hoat dong hoang phap, tu tuéng va
phuong phap tu tdp c6 sy dan xen, hoa tron giita cac tong phai. Mot thién
su ¢6 thé nhan sy truyén phéap cua 2-3 td su, thudc 2-3 tong phai khac nhau.
Phat gido thoi Minh Mang ciing khong c6 sur xuat hién nhiing tong phéi hay
chi phai méi nhu thoi Ly Tran hay thoi Trinh Nguyén, cac tong phai da c6
trong cac thé ki trudce tiép tuc truyén thira nhung dau 4n rat mo nhat, khong
tao duoc hoat dong hay dé lai tu tudng dang cha y nao.
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4.2. Vai tro Phit gido thoi Minh Mang (1820 — 1840)
4.2.1. Phit gido thoi Minh Mang gép phan thu phuc nhan tim, hoa diu
mau thuin xi hoi, cung ) vuong quyen on dinh dat nuéc

Minh Mang tiép nhan ngdi vua trong boi canh xa hoi phong kién Viét
Nam dang 1am vao khung hoang, mau thudn x4 hoi hét sic gay gat, niém tin
ctia nhan dan vao giai cap phong kién thong tri bi suy giam nghiém trong.
Nha nude trung wong tap quyén mang day tinh chuyén ché, doc doan, cuc
doan do chinh vua Minh Mang thiét ké trén nén tang cua tu trong Nho giao
chang nhu'ng khong giai quyet dugc tinh trang rdi ren trén ma con lam cho
cang thing xa hoi ngay thém tram trong hon.

Truéc nhitng kho khin d6, vua Minh Mang cau vién dén troi, dén cac
luc lucng siéu nhién va tat nhién 1a khong loai trir ton giao. Phat giao, mot
t6n gido dam chat men yén ui, phu du da tr¢ thanh sy lua chon tbi uu gitp
vua Minh Mang diéu hoa, can bang cac mdi quan hé, giam nhing birc xuc
trong nhan dan. Di véi dan toc Viét Nam, Phat gido di bam sau goc ré vao
nhiéu linh vuc doi séng xa hoi, 12 nhu cau tam linh ctia phan dong nguoi
dan Viét. Vi vdy, quan tdm Phét gido ciing chinh 14 thé hién sy quan tim
cua tridu dinh dén doi song tinh than, nhu cau tam linh cia dan ching, la
mot viéc 1am hop long dan, nho VAy ma triéu dinh s& dén duoc gan dan
hon, xdy dung dugc niém tin véi nhan dan.

Triét 1y cua dao Phat chu truong “bdt bao déng” d& cao long tir bi,
khoan dung, giai thich moi viéc dua vao thuyét luan hoi, nghiép bao, nhan
qua, dua ra qui ludt “¢ hién gap lanh”, “gieo nhdn nao gat qud dy”. Nhiing
diéu nay da gieo vao trong tim tudng cua con ngudi vé sy nhan nhin, cam
chiu, khuyén con nguoi Chap nhan hién tai kho dau vi d6 1a “qud ” cua tién
Kiép va né ciing hira hen vé mot kiép sau tét dep hon. Do d6, Phat gido
cing s& lam han ché tinh than phan khang, dau tranh cua quan chang nhan
dan, giam bét nhirng xung dot xa hoi.

4.2.2. Phat gido thdi Minh Mang gép phan bdi dip nhirng pham chat
tot dep va théa man nhu ciu tin ngudng tim linh cia dan chung

Dao Phat khong chi nhu tim guong ma khi ngudi ta soi vao s& thay
dugc nhimg diéu thanh cao, tir ¢6 gat bo nhing diéu Xau xa trong cudc
Séng dé sdng thanh than hon, cao dep hon ma n6 con nhu 1a liéu thude hanh
vi gitip con ngudi tim dén cai thién. N6 vura thur thach, vira dua con nguoi
tiép can voi niém an lac ngay trong cugc séng thé gian nay. Chinh vi 1§ do,
Phat gido thoi Minh Mang tiép tuc thé hién dugc vai tro lan toa nhitng anh
hudng tét dep cua no trong doi song tinh than cua dan toc. Qua dé, nhiing
tu twong, dao 1y can ban cta Phat giao nhu luat nhan qua, giao 1y tir bi, tinh
than hiéu hoa, hiéu sinh, hiéu hanh cua dao Phat di khoi day nhiing pham

21



chat tét dep day vi tha, trong sang va huéng thién trong 16i séng, tinh cach
ctia khong chi dan chiing ma ca tang 16p vua quan luc bay gio.

Triéu Minh Mang ciing nhu nhiéu tridu dai phong kién khac & Viét
Nam chu truong 14y Nho gido 1am nén tang tinh than cia xi hoi. Nhung
dén luc nay, cac hoc thuyét tam cuong, ngill thuong, ngii luan dé cao trat tu,
chu trong I gido véi nhitg khuon vang thuéc ngoc cua Nho gido da tro
nén xo cing, 15i thoi khién cho doi séng nhan dan tré nén hét stc bic bdi,
g0 bo. Trong khi d6, Phat gido véi thuyét nhan qua, hoa phiic, vo thuong. ..
lai gitp nhan dan tim dugc su che ché dong cam trong canh doi con nhiéu
gian kho, khé dau, gitip ho c6 dwoc niém tin ¢ twong lai tét lanh, c6 thém
sirc manh tinh than trong cudc muu sinh. Vi vdy, du luc nay di c6 nhiéu
thiét ché tin ngudng dé nguoi dan giri gam niém tin, dé cau nguyén thi ngodi
chiia van 13 trung tAm tin ngudng quan trong cua ho.

4.2.3. Phit gido thoi Minh Mang da kién tao nén cac gia tri viin héa vat
thé dic sic, gop phan phat trién nén vin héa, nghé thuit dwong thoi

Dudi thdi Minh Mang, nhiéu ngoi ¢ tu da duoc ca nha nudc va
déan ching hop strc trung hung, tré nén quy mé va khang trang hon; mot
sb chua duoc dung méi khong chi dep vé canh quan ma con mang day
tinh tham my trong Kién trac xay dyng, tré thanh nhitng dai danh lam
thang canh néi tiéng ca nudc, trong d6, dep va mang nhiéu ¥ nghia nghé
thuat nhat phai ké dén chua Thanh Duyén (Hué).

Chua Thanh Duyén toa lac & nti Thuy Van, nay thudc lang Hién An,
xd Vinh Hién, huyén Phti Loc, tinh Thira Thién Hué. Ngbi chiia niy mang
dam nét phong cach kién trac triéu Nguyén theo két ciu tring thiem diép
¢ véi nhiéu 16p lang mém mai, thanh tao. Thém vao d6, c6 dam Cau Hai
1am tién an, ni Thiy Van lam hau cham lam cho ngdi chua c6 dia thé « toa
son hudng thuy” v6 cung dep ma it noi nao c6 dugc. Su két hop hai hoa
gitta cac khoi kién trac v6i ménh méong ciia may troi nude biée, co cay hoa
14 khién bét ctr ai dén voi chua cling c6 thé cam nhan cai tinh lang, u nhan
ctia chdn thién mén, su quyén hoa nhuan nhi gitra thién nhién va con ngudi.
Chinh vé dep trong canh quan, kién tric ciia qudc ty Thanh Duyén da tao
nén cam himg thi ca cho khong it du khach khi dén viéng chua. Ngoi co tu
nay ciing vinh dy dugc vua Thiéu Tri xép vao hang danh thing thi 9 cia
dét kinh do.

Khi néi dén cac gia tri van hoa Phat gido thoi Minh Mang sé& that thiéu
sot néu khong nhac dén chuéng chiia. Khong chi 1a phap khi quan trong cta
Phat gido ma bang ban tay tai hoa ciia ngudi tho, chudng chua con 1a tac
pham nghé thuat mang ché nhiéu gia tri.. Vé kiéu dang va trang tri, bén
canh mot s6 chuéng mang kiéu déng va hoa van trang tri thoi Lé va Tay
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Son, thi phan Ién chudng thoi Minh Mang da dinh hinh dugc phong cach
riéng, va tro thanh khuon mau chung cho chudng dong ca thoi Nguyén. Do
1a chudng thudng c6 thén hinh try, cao, thanh ding, vai gan vudng, miéng
loe rong, khong trang tri, dat hai cap. Hinh rong lam quai c6 dudi xodn tron
hinh bong hoa, hoac c6 tua dai, vy lung rong sac nhon.

Gidng nhu chudng chua, twong tho trong Phat gido cling rat giau tinh
nghé¢ thuat. Duéi thoi Minh Mang, tugng Phat duoc tu tao kha nhidu va da
dinh hinh dugc phong cach riéng, gop phan tao nén sy da dang cho ngh¢
thuat tac twong cua déan toc. Néu so sanh véi dong tugng Phat gido & Viét
Nam trong cac thoi ki trude va sau nha Nguyén thi twong Phat thoi Minh
Mang da c6 mét sy théng nhat vé mit hinh thé, khudn mit va cach xu ly
tugng da chiéu: tugng tron chir khong phang det, mat bau, than hinh thap
lun, tay chan miim mim, cac hinh thirc trang tri trén tuong cling giam baét
nhiéu, dang vé gan giii, thuan phac, hon nhién dén ngé nghé. Ching ta dé
dang cam nhan dugc diéu nay qua cac pho tugng duoc chu tao vao nim
Minh Mang thtr 17 (1836) tai chua Thanh Duyen (Hué). Ngay cd céac tugng
La Han ¢ day cting c6 dang ngol rat thoa mai, nét mat hon nhién vé tu chir
khong “dam chiéu”, “khic kho” nhu thuong thay.

Trong nhitng ngdi chua thoi Minh Mang con chira dung nhiéu gia tri
van hoa vat thé khac két tinh trong cac thap mo, bia d4, khanh da, ciu ddi,
hoanh phi, bién gd... Pay thuc su 1a nhitng vién ngoc vo gia khong chi gop
phan dua dén sy phat trién ruc r& cho nén vin hoa nghé thuat thoi Minh
Mang ma con diém t6 thém cho ban sic vin hoa Viét Nam.

KET LUAN

1. Duéi thoi Minh Mang, b may hanh chinh tir trung wong dén dia
phuong ting budc duge hoan thién; kinh té, van héa, gido duc cé nhirng
budc phat trién; 1anh thd qudc gia duge hoan toan théng nhat tir Bac chi
Nam. Tuy nhién, lac nay dat nudc lai phai dbi mat voi nguy co bi xam lugc
boi cac nudc thue dan phuong Tay; tinh hinh x4 hoi van hét sic bét on véi
nhiéu cudc noi day chong ddi tridu dinh cua nong dan va cac dan toc thiéu
s6. Trong bdi canh do, dbi véi ton giao, vua Minh Mang tiép tuc cung ch
dia vi doc ton cua Nho gido, ngén cam Cong gido, nhung lai tao didu kién
cho Phat gido phat trién trong su kiém soat cia nha nudc. Trong khi nang
dd Phét gido, vua Minh Mang quan tdm phat trién co so tho ty, hau dai cac
ngdi Quéc tu, coi trong nghl I&, chu ¥ quan 1y, nang cao chat luvong ddi ngii
su tang, nhung lai b ngod van dé tu tudng, hoc 1y, kinh dién. Du dwoc wu
4i, nhung Phat gido giai doan nay khong thé c6 dugc vi tri dinh cao nhur
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thoi Ly — Tran ma chi co thé dung sau Nho gido, hd trg Nho gido trong viéc
cung co vuong quyen tri vi dat nudc.

2. Sau nhiéu thé ki sa sit do tinh trang chién tranh, chia cat cua dat
nude, c6 thé néi dén thoi Minh Mang, Phét gido da duoc chan hung véi su
ra doi cua hang loat ngdi dai ty, chua chién cung nhiéu phép tuong, phap
khi dwoc moi tang I6p xa hoi nhiét tim trung tu, ton tao, cac sinh hoat Phat
gido duoc t6 chirc thuong xuyén, tang si dugc triéu dinh trong vong ban
chtre tude cung nhiéu hau dai, kinh dlen dugc suu tam, khac in voi s6
lugng I6n.... Tuy nhién, trong sw phat trién ay van tiém an nhiing yeu )
bat 6n khi ma sy phat trién Cua doi song vat chat lai khong cung chiéu véi
su phat trién vé tinh than, vé tu tuong, hoc ly; dién mao khai sic lai dwoc
tao dung khong phai chii yéu tir ndi lyc cua chinh Phat gido ma phan nhiéu
do su tro luc, ngoai ho cua triéu dinh. Sy phat trién thiéu can bang cing
nhitng tac dong tir thai do, &ng xtr cua triéu dai, va bdi canh lich st da hinh
thanh & Phat gido thoi Minh Mang nhiing dic diém riéng biét bén canh
nhitng dic diém chung, phd quat ciia Phat giao Viét Nam. D6 13 sy dam nét
cua tinh dan gian du chiu nhiéu tac dong cua yéu t6 cung dinh; sy mé rong
hoat dong hoang phap, sy thuan loi trong giao Iuu, hoi nhap gitra Phat gido
cac ving mién trong pham Vi ca nudc; sy phat trién trén phuong dién vat
chat nhung lai chitng lai vé hoc 1y.

3. Dau c6 nhitng khac biét nhung Phét gido thoi Minh Mang tiép tuc
ké thira va thé hién dugc vai tro ctia minh trong doi song chinh tri, vén hoa
dat nudc thé ki XIX, trg thanh yéu t6 quan trong giup trleu dinh thu phuc
nhan tdm, hoa diu mau thuan xa hoi, cung co vuong quyén, 6n dinh dat
nude, gop phan bdi dap nhitng pham chét tét dep, thoa man nhu cau tin
ngudng tdm linh cta dan ching va nhat 14 di kién tao nén céac gia tri vin
hoa vat thé dic sic, gop phan phat trién nén vin hoa, nghé thuat dwong
thoi.

4. Nghién ctiu Phdr gido Viét Nam thoi Minh Mang vai tat ca nhiing
diém tich cuc va han ché cua n6 da giup ching t6i dic rat dwoc mot sb bai
hoc kinh nghiém c6 thé van dung cho thuc tidn doi séng va quan 1y t6n gido
hién nay, d6 1a: can chu trong phat trién hoc 1y, nang cao trinh do Phat hoc
cho Tang si va tin d6 Phat giao; tang cuong quan 1y nha nudc trong hoat
dong va t6 chuc cua Phat giao; can quan tam giir gin, ton tao cac di san van
hoa Phat gido.
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HEADING

1. REASON FOR CHOOSING THE SUBJECT:

1.1. Minh Mang’s dynasty has left his mark on the nation's history with
many achievements in administrative reform, cultural and educational
developments, territorial unity and protection of the country's
sovereignty. As for religion, as oppose to Confucianism which was
considered as orthodox ideology, aiming to propaganda and confirm its
unique position, Minh Mang dynasty was still friendly and open towards
Buddhism. Under the Minh Mang dynasty, Buddhism was actually
prospering, not just developing in appearance, size, but also confirmed its
role in cultural and political life in contemporary society. Therefore, this is
a development stage that cannot be ignored when studying Buddhism
history in Vietnam.

1.2. Until now, although there has been some research on the history of
Buddhism in Vietnam, Buddhism under Minh Mang dynasty is often not
mentioned. In some cases it is only introduced a summary way, referred to
a single aspect or shortly discussed. So, it can be affirmed that there have
yet been any fundamental and systematic works about the study of
Buddhism under Minh Mang Dynasty. The questions posed regarding the
appearance, characteristics and the roles of Buddhism in this period still
remain vacant.

1.3. Today, Vietnamese Buddhism with policy "Dharma - Ethnic -
Socialism" is making a positive contribution to the cause of national
defense and socio-economic development of the country. However, the
development of Buddhism also raises some issues that need more thorough
research. Besides the positive sides, the Vietnam Buddhism currently also
has deviant manifestations, which are not only contrary to the policies,
guidelines and regulations of the Communist Party and the government, but
also go against the aims and the true purpose of Buddhism, destabilize
social order and cause damages to the reputation of Buddhism itself. Hence,
practices which make the study of the history of Buddhism in Vietnam,
especially its development phases become urgent and demands significant
theoretical and practical research. It does not only help us to clarify many
important issues of history, national culture, but also enrich the scientific
basis for the policies of the Party and State for Buddhism. In addition, it
also helps the religion itself draw lessons and experience from the past to
develop in a sustainable way in accordance with their religious practice
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guidelines. For that reason, the topic of "Vietnam Buddhism under Minh
Mang dynasty (1820 - 1840) "is chosen for this doctoral thesis.

2. STUDY’S SUBJECTS AND SCOPE

- Objects of dissertation research is Vietnam Buddhism under Minh
Mange dynasty (1820-1840).

- Spatial scope of the thesis is the whole country, which focuses on three
central Buddhist centers: Hanoi, Hue and Ho Chi Minh city.

- The time frame is under Minh Mang dynasty, from 1820 to 1840.

- The scope of this thesis is only Buddhism practices within the
Vietnamese community. This thesis does not cover the study of Buddhism
in other ethnic communities in Vietham during the same period.

3. STUDY OBJECTIVES

The study’s title "Vietnam Buddhism under Minh Mang dynasty (1820-
1840)" is aiming to rebuild an overview of Buddhism in Minh Mang
dynasty; in order to show the prosperity of Buddhism during this period. At
the same time, the thesis also aims to point out the characteristics and the
roles of Buddhism in the social life at that time; thereby draw historical
lessons for the management and mobilization of resources to the cause of
religious building and protecting the country in the current context. To
achieve this purpose, this thesis undertook the following tasks:

- Analyzing the national scene early nineteenth century; stating and
analyzing Buddhism policies under Minh Mang dynasty (1820 — 1840).

- Representing fundamentally Vietnam Buddhism under Minh Mange
dynasty, noting the impact of government policy on the development of
contemporary Buddhism in reality.

- Clarifying the role and characteristics of Vietham Buddhism under
Minh Mang dynasty, from which to draw useful experience for today.

4. RESEARCH METHODOLOGY

The author uses two main methods: historical method and logical
method. Besides, due to the nature of the subject, we also applied research
methods used in the fields of archaeology, ethnical arts, ethnography,
religion studies to examine the monuments, relics, architecture,... and the
etiquettes of worship. In addition, the thesis also uses the comparison
method in both diachronic and synchronic perspectives, statistical methods
and methods of fieldwork.

5. THESIS CONTRIBUTIONS
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- The first contribution of the thesis was to produce documents about the
Buddhism under Minh Mang dynasty systematically, extensively, which
contains diverse types and has high historical values.

- The thesis has proven the prosperity of Buddhism under Minh Mang in
several facets. This is a new contribution because since a long history,
Buddhism researchers have claimed that before the nineteenth century till
the Buddhist revival movement of the early twentieth century, Buddhism in
Vietnam has declined and faced crisis. In addition, the thesis also
contributed to reassess the policies of the Nguyen Dynasty in general and
Ming Mang Dynasty in particular regarding to Buddhism.

- A further contribution of the thesis is to point out specific
characteristics, and at the same time confirming the positive aspects of
Buddhism in Minh Mang, thereby, contributing to fill the gap in historical
research of Buddhist nations. Simultaneously, it also helps clarify the
important roles of Buddhism not only in the past but also in the cause of
building and defending the country today.

- The results of the research will also give state agencies the useful
lessons learned in building guidelines, policies and appropriate solutions to
manage religions. At the same time, it is also the basis for Buddhist
organizations and local people to continue to inherit the traditions and to
join hands with the government to foster the development of Buddhism in
the new context.

6. LAYOUT OF THE THESIS
In addition to Introduction, Conclusion, List of relevant scientific
publishes, References, Appendix, the main content of the thesis is divided
into four chapters.
- Chapter 1: Overview
- Chapter 2: Policies for Buddhism under Minh Mang dynasty
(1820-1840)
- Chapter 3: The situation of Vietnam Buddhism under Minh
Mange dynasty (1820-1840)
- Chapter 4: Characteristics and roles of Vietnam Buddhism under
Minh Mang dynasty (1820-1840) (Minh Mang).

Chapter 1: OVERVIEW
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1.1. Literature review

1.1.1. Old bibliographic sources

* Formal bibliography

Mainstream bibliographical resources used in the thesis are Chau Ban
trieu Nguyen and the book by historians and government officials under the
Nguyen dynasty such as the Kham Dinh Dai Nam hoi dien su le, Dai Nam
thuc luc, Minh Mang chinh yeu, Dai Nam Nhat Thong Chi... These are the
best materials for this thesis, as they contain information relating to the
attitudes and policies of the dynasty toward Buddhism, recorded the
building and rebuilding of temples, regulations and rituals... and additional
staffing problems for the temples. However, when using this data for our
references, we also compared with other data sources, especially document
from fieldworks, in order to avoid the one-sided view point perceived by
the historians of the Nguyen Dynasty.

*The ancient Buddhist

In order to examine the history of Buddhism in Vietnam medieval
period, we also exploit the resources of Buddhism written and compiled in
ancient Chinese characters by the monks and the Vietnamese Buddhists
such as Dao Giao Nguyen Luu, Ham Long Son Chi, Ngu Hanh Son Luc...
In addition, we also use some ancient Chinese texts such as: the Holy
Temple pneumatically statistical life by Thanh Thai Duyen, written records
of ancient mountain god by Kim Phong Dinh in 1830, Statistics and
embellished record of Phuoc Lam temple of by Zen masters Le Van,
written in 1923. These are valuable materials reflecting the situations of
Buddhism under Minh Mang referenced in this thesis.

1.1.2. Ancient inscriptions sources

We particularly appreciate the material inscriptions, mainly epitaphs
(temple, tower) and royal bells created under Minh Mang. Until now, much
of those materials are still present in the temples, towers; but also some
steles that were destroyed long ago, or just a few lines with unclear
inscriptions. However, with these cases, we still have the opportunity to
exploit, thanks to the research conducted by the Institute of Far Eastern
printed before 1945, now archived at the Library of Han Nom Research
Institute. Simultaneously, it was also photographed and printed to introduce
to the readers in massive book collections named The General Collection of
Han Nom Inscription published by Hanoi Culture- Information publisher,
in 2009. At the same time, in recent years, researchers have been also
collecting, sorting and translating a large number of Han Nom inscriptions
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such as inscriptions on Hue temple, Vietnam Han Nom inscriptions, on the
bells from Nguyen dynasty, the Nguyen Dynasty inscriptions (selection),
Han Nom Thang Long — Hanoi Heritage, Hue Folk Han- Nom inscriptions
on gravestones... Through these sources, the Buddhist activities in rural
place, as well as the belief of people in Buddhism are reflected in a very
vivid way.

1.1.3. Resources from scientific research

This thesis referred to the reasoning- research books about religion in
general such as: Ho Chi Minh on the subject of religions and beliefs,
Reasoning about religions and the religious situations in Vietnam,...and
Religious issues in Vietnam's revolution- reasoning and practices. These
works are considered to be the foundation in terms of theory in the study of
religion in general and Buddhism in particular.

Other reference materials used in length of this thesis are: the research
of Buddhist history in Vietnam or in the local area by Nguyen Lang, The
Institute of Philosophy, Nguyen Hien Duc, Tran Hong Lien, Thich Mat
The, Thich Nhu Tinh, Thich Dong Duong...; and the books, scientific
articles, dissertations and thesis writings about Buddhism during the
Nguyen Dynasty by Phan Doan, Nguyen Van Kiem, Do Bang, Nguyen
Canh Minh, Le Cung, Do Thi Hoa Hoi, Phan Thu Hang, Nguyen Ngoc
Quynh, Ta Quoc Khanh...

1.1.4. Fieldwork resources

The thesis also applied resources as a result of the actual fieldwork that
the authors carried out in 2013, 2014, 2015. It includes oral document
providing by indigenous people, surveys, records about the monuments,
relics, ways of worship in the temple, geographical landscape and
architectural works. The information and materials helped reflect the
contents which the written document did not mention, at the same time,
they are also our basis for comparison and evaluation of the accuracy of
these resources.

1.2. Historical research issues

1.2.1. Research situation of domestic issues

* The period before 1975

Before 1975, among the studies of Buddhism in Vietnam, the most
notable study is the French article published in the Journal of The Hue
Citadel friends (BAVH). Since each author only studied a specific temple
for a time frame of several centuries, the period related to Minh Mang

29



Dynasty was mentioned very briefly for about 1-2 pages. Therefore, those
findings about this subject were fragmented and localized.

Along with the French, the Vietnamese Buddhists also increased interest
in compiling early Buddhist history, notably including the Vietnam
Buddhist history works of authors Thich Mat The. This work has identified
the significant perspectives about Nguyen Dynasty Buddhism.

* The period from 1975 to present

Since after the country was fully independent (1975) until now, there
have been many studies related to Buddhism in Vietnam with many levels
and from many different approaches that have been published. As a
development stage of the Vietnamese Buddhism, Buddhism under Minh
Mang was also mentioned briefly, as an overview in some of the works and
articles. There are also some Monks or temples of Minh Mang selected as
the main objects of study by several authors. In summary, those research
projects can be categorized into the following groups:

* Research projects on Vietnam Buddhism in general:

The studies of Buddhism in Vietnam published in recent years included
hundreds of works and articles, but of which only a few were about
Buddhism under Minh Mang, or have related information, such as Vietnam
Buddhist historicist, History of Buddhism in Vietnam and Vietnamese
pagodas.

* Group of Buddhist studies regarding to regions or localities

In 1995, the works of Buddhism in the Vietnamese community in the
South - Vietnam from the seventeenth century to 1975 by Tran Hong Lien
was published to clarify the process of introduction and development of
Southern Buddhism with the unique characteristics of the new lands. The
roles of Buddhism in the life of the community there were also analyzed
and interpreted with arguments and relevant documentation, thereby
clarifying the local and national characteristics of Southern Buddhism.

In 2001, Thich Hai An and Ha Xuan Liem published Buddhist History
of Hue and four years later, the author Ha Xuan Liem released a book
named The Buddhist pagodas in Hue. The two works have a clear reflection
of Hue Buddhism through the ups and downs of history. Specifically, the
temple tower systems are described in meticulous detail with specific
illustrations and clear interpretations about the history. Nguyen dynasty is
considered the revival period of Hue Buddhism, therefore drawing a lot of
attentions from the authors.
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A son of the land of Quang Nam - Thich Nhu Tinh painstakingly
gathered materials, research and published works named Quang Monks’s
luggage (2008)) and History of Rinzai Zen sect heritage (2009) contributed
to unravel the history of formation and development of international Rinzai
Zen sect as well as the historical process of Quang Nam Buddhism. Some
monks belonging to this sect who lived and practiced their faith under Minh
Mang were also introduced by the author from reliable sources.

In both 2014 and 2015, Lieu Quan Buddhist Cultural Center (Hue) has
published consecutive thematic about Thuy Duyen national pagoda on Van
mountain (Hue) (No. 3), Zhenhai Temple on Linh Thai Mountain (Hue)
(No. 4), the ancient pagodas in Quang Binh province (No. 5), and Hue
Buddhist woodblock heritages (No. 6). The posts in this topic revealed
many new discoveries in both content and documentation.

* Group studied about Nguyen dynasty Buddhism

Since the scientific conference on the first Nguyen dynasty (1992) was
held, there have been gradually more and more national and international
scholars who are interested in researching about the related issues under the
Nguyen Dynasty. During this seminar, Tran Hong Lien had an article
"About Buddism under Nguyen dynasty". 12 pages of the article outlined
the basic features of Buddism under Nguyen dynasty, in which specially
emphasized on the development of the temple tower systems and the re-
organization of lifestyle activities of Buddhism...

In 1993, the author named Nguyen Van Kiem wrote an article "The
religious policy of the Nguyen in early nineteenth century"” published in the
Journal of Historical Research. In 1996, Phan Dai Doan also introduced "A
few points about belief and religion in Vietnam in 19" century". That same
year, the author Le Cung also wrote "The Buddhism policy of the Nguyen
Dynasty and its contradiction to reality.”. These articles analyzed the
contradictions between policy proscription and restrictions of the Nguyen
Dynasty Buddhism (mainly in the times of Tu Duc and Long Gia reigns)
with strong practical development of Buddhism in folk, thereby drawn
some characteristics of Buddhism in this period.

As a result of dissatisfaction with the results of research already, in
2006, author Do Bang again chose the topic "On the religious policy of the
Nguyen Dynasty, the historical experience™ as a subject of his research.

Among a few direct religious studies under Minh Mang, the article "The
policy of Ming Mang for religions and its significance in the history of
Vietnam™ (2009) co-authored by Do Thi Hoa Hoi and Phan Thi Thu Hang
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is very noticeable. The new points of the article are initially showing the
impacts of the domestic and international situations to the formation of
religious policy of King Minh Mang and separating policies by King Minh
Mang with those of the other King in the Nguyen Dynasty.

1.2.2. Research conducted abroad

To serve the purpose of invasion and domination, the French have had
several studies of Vietnam, which have a number of research works on
Buddhism, such as: Sami with Bouddhisme en Indochine (1921); author
G.Coulet with Religions de I'Indochine et Cultes Annamite (1929); author
P.Gheddo with Bouddhistes Catholiques et au Vietnam (1970)...

The Vietnamese study in China recently also has many research about
Vietnam under Nguyen dynasty such as Vietnamese history by the two
authors Guo Zhen Dat and Cheung Siu Mai (2001), “the philosophical
thought of the Minh Menh king of Nguyen Dynasty in Vietnam" written by
the scholar Du Minh Khiem.

1.2.3. The problems inherited from the published thesis research

Since the study was published, we can inherit a number of findings as
follows:

- Firstly, the research methodology for Buddhist history.

- Secondly, data systems on Buddhist Temples of Vietnam and locally.

- Thirdly, findings about Vietham Buddhist situation before the Minh
Mang

- Fourth, the results of research on the dynasty’s Buddhism.

1.2.4. The issues raised need further study

Since the topic caught interest from scholars earlier, so far only a few
issues related to Vietnamese Buddhism under Minh Mang were
learnt. Therefore, the issues raised that need to be studied further are:

Firstly: clarifying the historical context and policies toward Buddhism
in the Ming Mang period as well as reviewing the advantages and
limitations of the policy.

Secondly: systematic presenting Buddhism in Vietnam under Minh
Mang time, in which the note clarifies the issue: the basis of worship,
rituals, scriptures and the notable monks.

Thirdly: analyzing the outstanding features of the Vietnamese Buddhism
during King Minh Mang period through comparisons to Buddhism in other
historical periods and to other religions. Proving and confirming the roles
of Buddhism in political, cultural and social lives under Minh Mang.
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Fourthly: from studying Buddhism under Minh Mang, it is essential to
review and re-assess the advantages and limitations of this Buddhism
period, hence drawing the necessary lessons and making recommendations
for individuals, religious organizations and management in general and
Buddhism in particular to help accomplish this tasks more effectively.

1.3. Overview of Buddhism in Vietnam before the Minh Mang

Since the country is completely independent until the Gia Long reign,
Vietnamese Buddhism has the same rise with the ups and downs of the
history of the nation. In that process, Buddhism has had many contributions
to the security of the country and the dynasties. However, the attitude of the
government for Buddhism is not completely uniform. Apart from being in
favor and respected, Buddhism was also being skeptical and
neglected. However, for the regular people, in any stage, Buddhism always
occupied an important position, as indispensable spiritual needs in the very
arduous and risky life.

CHAPTER 2:
POLICIES TOWARDS BUDDHISM IN MINH MANG DYNASTY
(1820-1840)

2.1. The early historical context of the Nguyen Dynasty (1802 -
1840)

Being established during the time where the domestic and international
context had undergone many changes, the Nguyen continued the
restoration, consolidation of central feudalism based on Confucian
doctrine. Since the Western world and Catholic were considered as a
potential threat to national security, the King of the Nguyen went from
indifferent attitude to limit, and then finally to enforce policies prohibiting
and killing religions regardless, together with limiting its trading activities
with Western countries. Although the country's economy had been
developed, and people's lives had been partly improved, there were still
much social uncertainties and the people still did not really have a peaceful
life. In this context, the positive elements of Buddhism, Taoism and
traditional beliefs were exploited by the kings of the Nguyen dynasty to
lead the country. As a result, during the nineteenth century, the religious
belief which already had a long life in our country continued to spread and
develop in our people’s lives.
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2.2. Overview of life and career of King Minh Mang

Minh Mang’s birth name was Phuc Dam, he is the fourth son of King
Gia Long and Queen Thuan Thien Tran Thi Dang. He had a brother from
the same father named Prince Canh Phuc. Minh Mang was born on April
23" in Xinhai years (25-5-1791) at Hoat Le Village, Gia Dinh province. In
1793, when prince Phuc Dam reached the age of 3, Nguyen Anh (name of
King Gia Long) gave hime to Queen Thua Thien Cao (Prince Phuc Canh’s
mother) for adoption. In 1820, Prince Phuc Dam was crowned, took the
Minh Mang reign.

Despite the fact that Prince Phuc Dam was not the first son, King Gia
Long still appointed him as a successor when he was just 25 years old.
Minh Mang did meet his father's expectations. He always understood his
responsibilities, diligently took many books to teach himself about leading
the country. During his years in power, King Minh Mang has done a lot for
the country, of which the most notable achievements including the
administrative reform, strengthen unity and national sovereignty, and his
contribution to the country’s cultural and educational development.

King Minh Mang passed away on December 28th in the Snake year,
Lunar calendar (a.k.a 20™ January, 1841 according to Western calendar) at
Quang Minh Palace, at the age of 50. Before his death, he appointed Prince
Mien Tong as a successor (later called King Thieu Tri).

2.3. Buddhism policies in Minh Mang dynasty (1820-1840)

2.3.1. Development of worship places

While King Gia Long limited and controlled the construction and
restoration of the monasteries, his successor-King Minh Mang in contrast
was very active in the development of Buddhist worship facilities. For
more than 20 years, he has had built new and renovated dozens of ancient
pagodas. Besides, he also supported for locals to renovate the pagodas in
many localities throughout the country.

Not only Minh Mang himself, but also the royal family of King Minh
Mang and his officials also supported strongly the restoration of temples.
Regarding to normal people lives, the support for Buddhism was the
same. Village temples’ restoration and new construction activities took
place bustlingly in many rural areas. Minh Mang temples, as a result, have
been grown rapidly as many valuable ancient pagodas which had cultural
and historical value were restored, put into conservation, and protected
against the degradation risks by the effects of unexpected weather and
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people. Many temples were built by imperial investments in large scale,
becoming a scenic beauty embellished by Vietnam nature.

2.3.2. Implementation of the subsidy system for National pagodas

National pagoda is the temple directly constructed, reconstructed and
managed by the imperials. During Minh Mang, the imperial temple was
devoted more attention and good treatment. Monks in China temples were
exempt from taxation and collection services, granted monthly salaries for
spending, religious customs, rice, salts ...

The National Shrines were also granted full funding, food and
necessities to serve the organization of ceremonies. Ritual offerings were
tested very specifically in terms of quantity, weight, forms, rules and
regulations. For some national pagodas located far away from the capital,
the court took a part of the land belonging to farming villages to the
temples, part of this land were exempt from duty and assigned to the temple
or the local villagers to manage in return of the yields spent for the worship
management costs.

National pagodas were where Buddhism spread nationally. The well
treatments of Minh Mang Dynasty for those temples were also the
recognitions and supports for the development of Buddhist religious life of
the nation. Moreover, the majority of the national temples right in Hue
capital where most of the population followed Buddhism, the care for the
national temple was also a way of paying attention to the spiritual life of
the people. Since then, the court can obtain the trust and supports of the
people and contribute to stabilizing the country.

2.3.3. Respecting Buddhist rituals.

Not only subsidizing for the organization of the daily rituals at the
temples, the court also directly hosted several important rituals of
Buddhism, of which the largest scale of organization and the highest
number of times held was the requiem ceremony. In the 20 years reign of
King Minh Mang, the court has organized the requiem ceremony in the
temples more than 10 times.

Despite being a Buddhist ritual, the requiem ceremony was organized
by the court. Therefore, in this event, most of the members of the royal
family, officials in the government and the king were to attend this
ceremony. All the preparations, arrangements and organizations were
directly undertaken by imperial agencies. The Chau ban record of the
requiem ceremony has revealed roles and responsibilities of each agency in
organizing this ceremony.
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The funding for the organizations of the requiem ceremony were from
the treasury. In requiem ceremony, the government usually ordered for
firing 62 shots, but after the requiem ceremony at Linh huu quan (1837),
paper bullets were used instead to ensure safety.

2.3.4. Closely manage monks

Monks played a decisive role in the spread and development of
Buddhism, therefore, besides the well-treatments, King Minh Mang was
also very attentive in managing this team through categorizing and testing
monks, distributed, circulated monks at the temples, as well as his own
regulations on ethics and lifestyle of the monks.

As the previous period, during Minh Mang, the “do diep” (a certificate
for the monk) remains the main tool for managing the state’s religious
forces. However, in order to obtain that certificate, the monks needed to
gather in the capital to be tested and certified by the Ministry of Rites as a
religious man, upholding the precepts and understanding Buddhism. After
getting the certificate, the monks were free to conduct Buddhism rituals and
exempt from taxes and labor. Over 20 years, King Minh Mang organized
the tests 3 times, in the year of 1830, 1835, 1840. This work showed the
efforts of King Minh Mang in the management of monks. Testing
knowledge in order to find the best monks was a necessary job to create the
conditions for them to act, at the same time excluding the guys who were
not really learning from monasteries, which resulted in many positive
effects to Buddhist activities at the time.

During the reign of Minh Mang, though the King still appointed
different religious positions, as well as treating the monks very well, the
monk could not participate in political activities or consult the country's
critical work. Despite how brilliant the monks were, they weren’t assigned
with state affairs. Their talents were limited to within the temples with the
main task of caring for the spiritual life of the faithful. Therefore, their roles
as well as their contributions were also very limited in comparison with the
previous periods. With a bureaucratic centralized-feudal state based on
Confucianism ideology as Minh Mang Dynasty, the withdrawals of the
monks from the political scene is understandable.

Not only interested in human problems of the monasteries, the Court
was also very attentive to ethics and lifestyles of Buddhist monks. They
were required to comply with the rules on dress, were heavily sanctioned if
they had wives, or required to break off with their parents and bear heavier
penalties than the ordinary people when found guilty. These rules clearly
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expressed the requests of the Nguyen dynasty in general and Ming Mang
reign in particular for the monks, which is not only their understanding of
Buddhism, but as the person who has more dignity, pure and clean
lifestyles, accepts to abandon worldly desires for the exemplary life,
thereby inspiring the faithful.

Many people suggested that the strict management of monks and
Buddhism controls were the approaches to limit the growth of this religion.
However, in our opinion, this job did not make Buddhist decline at all, but
resulting in the opposite. It was the management of the court that helped
restore more structured team of monks who had Buddhism qualifications,
and virtuous, avoided the forced laboring service escapers or the one who
abused Buddhism as a place to do things against the government,
contributing to put Buddhist life into order. This was useful works for
Buddhism that enhanced the development of this religion.

In short, from the King Minh Mang's growing interest in temples,
respecting Buddhist rituals, performing subsidy regime for National
pagodas to closely manage monks, it could be asserted that government
policies of the king to Buddhism was to create conditions for its
development in the control of the state.

CHAPTER 3:
BUDDHISM IN VIETNAM UNDER MINH MANG DYNASTY
(1820-1840)
3.1. Places of worship
3.1.1. State Temples
Throughout the history, many of the temples built by King Minh Mang
have disappeared due to wars and natural disasters (Giac Hoang, Khai
Tuong, Vinh An...), with the rest also no longer in their original
architecture, most having been changed during restoration. Nevertheless,
scattered notes from official historical records of the Nguyen dynasty,
paintings, word of mouth from the monks and description of western priests
coming to Vietnam during this period show that temples built or renovated
under the supervision of the dynasty were often relatively large-
scale architectural ensembles. They consisted of many different
components, with the basis always being: the three-simpler gate; the
courtyard; the main building, usually with 3 compartments, 2 wings, and
corridors on either sides; an 3 compartment - 2 wing pavilion containing
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bells and drums or the Guardian pavilion, monk rooms and
kitchen. Surrounding the temples were brick walls. In addition, the temples
also had towers, attics, rock mosaics, lotus ponds... For those frequently
visited by the King, there was also place for the King to stay in overnight,
as in Mount Thuy Van (Hue), Ngu Hanh Son (Quang Nam), or Khai Tuong
Temple (Gia Dinh). Not only palatial and large-scale, the majority of these
temples were wonderfully located, blended in with mountains, rivers and
greenery, which explains why these were not only for worshiping but also
beautiful sceneries further adorning the country.

Along with the construction of monasteries, State temples also
contained many Buddhist statues and instruments created during the
restoration or establishment phases. Under the reign of Minh Mang,
religious statues in the State temples were often very diverse and plenty,
mainly made of precious materials such as copper, gold, timber, thus many
are still preserved until today.

3.1.2. Village temples

Under the Minh Mang dynasty, if the King, the royal family and royal
court zealously created new temples in the capital, donated generously for
the renovation of ancient temples, the shares of civilian population in
village temples were not inferior. Unlike State temples, these village
temples were not only Buddhist places of worship but also cultural center
of the village, to meet cultural and spiritual needs of the masses.
Vietnamese people had the saying: "land of the king, temple of the village"
implying the connection between villages and temples; if the land under the
sky belonged to the king, the temples belonged to the villagers who
constructed and managed them. Therefore, regardless of the reign, the
construction of temples was the collective effort of the whole village or
commune. The Minh Mang dynasty was no exception. This is shown very
clearly in the general intelligence. The number of donators for temples
were not small, from a few dozen to several hundred. Contribution to the
temples varied but they showed sincerity and the faith to Buddhism.

Compared to State temples, village temples were less solid, using more
crude materials, which meant lower durability. Upon the impact of harsh
weather and human beings, the majority of village temples went under
much restoration, repair. Some even disappeared, causing difficulty in
identifying the architecture under the Ming Mang dynasty if solely based
on the village temples. Luckily worshiping statues from this period are still
kept in many localities. Basically, objects of worship in village temples
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resemble State temples, with some additional features such as the Holy
Mother and the ascendants of a village.

3.2. Buddhist rituals

Rituals of Buddhism in Vietnam are very diverse, consisting of three
main groups: Daily rituals with morning and afternoon prayers, midday
worshipping and evening chanting; Annual ceremonies include the
ceremonies for Buddha, Bodhisattvas (Avalokitesvara, Manjushri,...), the
beginning and the middle of a month, Vesak, the Ghist Festival, Retreat
ceremony; Special rituals: Universal worshipping, prayers for the
homeless, Exculpation ceremony, Requiem and Peace prayers,...

Under the Minh Mang dynasty, these rituals were held regularly at
meditation places, especially, the royal court directly organized large-scale
ceremonies that gathered the royal family and government officials. Some
of the main ceremonies held at the temples during the Minh Mang dynasty

3.2.1. Requiem ceremony

Under Minh Mang, besides requiems organized by monks at the
monasteries following rites from an old book that many temples in Hue are
still preserving, the most large-scale were ceremonies chaired by the king.
. In 20 years, King Minh Mang held more than 10 ceremonies at temples
around the country.

Requiem ceremonies held by Minh Mang dynasty were usually for 7
days, or 21 days, during which there would be three days that the court
prohibited execution and slaughter at the market.

The sutras usually used at Requiem ceremonies were Lien Hoa
Mahayana Abhidharma, Tam Bao Mahayana, Bodhisattva vocal sutra,
Ahimsa ashram, Bhaisajyaguru. Religious items were mostly incensed
lamps, betel, five-color sweets, fruit, porridge, rice, salt, sugar and
vegetarian food, of which the most notable was the votive offerings - quite
familiar and popular in the worshipping rituals of the Vietnamese. Votives
included clothing, furniture, silver, gold, money,... all paper-made and
simulated daily items of the living.

With the perception that July Full moon is when Hell’s gates open to
release the spririts to the positive space to enjoy the offerings, many
ceremonies were held around this time (the ones in 1820, 1835, 1840). In
addition, there was the Lantern Festival (January) (ceremony held in 1836
at Thien Mu Pagoda) or April Full moon (ceremony held in 1840 at Khai
Tuong temple). The duration between ceremonies was not specific, from
months to years depending on many factors such as the country’s

39



circumstances, special events and important royal and national
anniversaries.

In Requiem ceremonies held by the royal court, there were often a large
number of monks not only from the host temple but also invited from other
localities throughout the country. For example, at the Thien Mu requiem in
1821, originally Nguyen Huu Nguyen, Nguyen Con Tiep invited 419
venerable masters and monks from Thua Thien Hue to Gia Dinh, with 4
masters, 64 monks, 315 worshippers, 36 entourages, but Minh Mang then
increased the list to 1014 people.

3.2.2. Ordination ceremonies

Ordination is usually held on important Buddhists anniversaries such as
Vesak, the Ghost Festival, or after the Incense ceremony...

If under the Ly — Tran dynasty or the Nguyen lords, great ordinations
were often organized by the royal court with hundreds of participants,
where the queen, princesses, even the lords asked to be ordained. Under
Minh Mang, the ceremonies were mainly held by monasteries for
religionists to be ordained by Novice, Bhikshu, or Bodhisattva, with almost
no involvement of the royal court. Usually in each ordination, each person
would be ordinated by only one percept, but due to difficulties in
organizing the ceremonies frequently, some could receive three percepts
(Novice, Bhikshu, Bodhisattva).

The ordinations were held regularly every year in almost all localities,
with hundreds of religionists receiving percepts, providing a large number
of monks for the monasteries. Some ordinations held during this period
include the ones in 1831 at Thien Mu Pagoda (Hue) with master Te Chanh
— Bon Giac as the lead master, in 1838 at Thien An (Quang Ngai) with
master Toan Chieu as the lead master, in 1837 at Linh Phong (Binh Dinh),
in 1826 at Hoe Nhai (Ha Noi) with master Khoan Nhan Pho Te as the lead
master.

3.2.3. Retreat ceremonies

Retreat ceremonies under the Minh Mang dynasty were mentioned by
master Hai Tinh of Thien Mu Pagoda in the Memoir of Five masters’ sects:
"from April 8 there should be retreat, pure training, meditation, the body
and mind should not be worried, getting rid of trivial thoughts and keeping
away from the outside matters. From September onwards there should be
winter retreat, practice of Buddist scriptures, tenet to be adept at praying,
to make progress and maintain self-discipline”. Several temples in the
South often organized retreats for monks include Giac Lam, Tu An which
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held summer and winter retreats; Hoi Phuoc , Phuoc Hung, An Lac, Phuoc
Kieng, Bao An, Sung Phuoc which did this once every year..

3.2.4. Vesak

Vesak is the day of birth of Shakyamuni. This is one of the most
important festivals of Buddhism. According to Vietnamese Buddhist
traditions, Vesak is celebrated on April 8 of the lunar calendar every year.
Big and small temples set up Buddhist altars, decoration; especially the
national temples were provided finance and offerings by the royal court to
organize the ceremonies. On the occasion of Vesak, many temples released
lanterns on the river, freed animals, prayed, made vegetarian offerings, set
up requiems, or ordinations...

3.2.5. The Ghost Festival

Under the Minh Mang dynasty, this ceremony was also held with many
activities such as filial prayers, releasing animals (birds and fish),
especially offerings for homeless spirits. In the community, every family
made offerings to their ancestors and prepared a meal with porridge, salt,
sugar, rice, potatoes,... to place outdoor or at the door front to offer to
homeless spirits. For the royal court, the Ghost Festival was an opportunity
to commemorate the passed-away in the royal family, and soldiers who had
sacrificed for the country, with meaningful activities such as vegetarian
feasts, prayers, requiems...... Requiem ceremonies in the 1820, 1835, 1840
were held by the royal court at temples during the Ghost Festival.
Particularly in 1836, King Minh Mang ordered vegetarian feast, invited the
monks to pray for 7 days, offered a lot of votives at Prince An Due’s tomb
and Thieu Hoa, Vinh Tuong temples. State temples were provided ritual
offerings and finance by the royal court for the ceremonies.

3.3. Scriptures

Buddhist scriptures during Minh Mang were rich in content and genre,
not only with classics such as sutras, guidance, and essays but also poems,
stories and notes... The number of works and prints were relatively large.
Thanks to the large number of printed books, Buddism followers and
religionists had better opportunity to understand the origins of Buddhism as
well as Buddha's profound principles, while eliminating junk concepts and
returning to their roots.

However, compared to the period of Ly, Tran dynasties, the number of
scriptures mentioned above was very modest. This period lacked exchanges
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with other countries and no trace of Tripitaka; the royal court owning no
scripture library; the scriptures only being kept by a few temples. Scriptures
during this period were largely canonicals and works from the previous
century classic Buddhism commentaries mainly used for vocal prayers at
temples. There were few researches on Buddhism philosophy, most were
editions of older works, systematization of data and history of Buddhism in
Vietnam and the world. In terms of ideology, the views of authors during
this period show no substantial breakthroughs or renovation, in general it
was still the combination of theories from Buddhism, Taoism and
Confucianism which had existed since centuries before. Religious followers
made the majority of editors and printers, while the royal class and elites
did not contribute as much as in the previous periods. This explains partly
the inactiveness of contemporary Buddhism academics.

3.4. Representative monks

Though Buddhism in Vietnam during Minh Mang saw no representative
monks who were capable of creating new sectarians or ideologies as under
the Tran or Trinh-Nguyen period, nor did any of the monks leave behind
works that presented their views or ideals, a number of Buddhist monks, by
their meaningful contributions, gained prestige and social respect from the
community and religious followers. . Not only through zealous effort put
into the restoration, repair of temples, ritual statues and instruments, they
also preached and received practitioners to educate sutras, collected
documents, edited and printed a whole system of Buddhist literatures...
Among them, a few were ordained by the royal court, while others did not
receive this honor. However, with their meaningful works, they were truly
representative for the period: To An — Mat Hoang, Tien Giac - Hai Tinh
(1788 - 1875), Toan Nhat - Quang Dai (1757 - 1834), Tanh Thong - Giac
Ngo (1774 - 1842), Tien Thuong — Vien Trung (1777 - 1853), Toan Nham -
Vi Y - Quan Thong (1798-1883), Thien Tanh - Nhat Dinh (1784 - 1847),
Thich Phuc Dien (1784 — 1862).

CHAPTER 4:
FEATURES AND ROLES OF BUDDHISM UNDER THE MINH
MANG DYNASTY (1820-1840)

4.1. Features of Buddhism under the Minh Mang dynasty (1820-
1840)

42



4.1.1. Buddhism, under the impact of royal factors, still bearing
strong folk culture

Through policies of the royal court and many extracurricular activities
of the king and the royal family, royal features had significant impact on
State temples’ architecture, daily routines, rituals, and monks. Thus it was
difficult to retain the original simplicity of Buddhist temples, and instead
these became luxury and distant from ordinary people. Thus, there were
temples, monks and rituals only for the royal class.

However, these effects were only at the surface, and at certain temples,
without deep impact on the ideologies and principles of Buddhism. This
was because only a small number of elites were attentive and dedicated to
Buddhism studies and no valuable ideology was created. Despite their
devotion and favor towards Buddhism, they were still Confucians;
Confucianism was still the cornerstone for "managing the family and ruling
the country”, while Buddhism was only a complement to Confucianism, for
the "emperiorization™. Thus the perception was mostly to use Buddhism to
transmit Confucianism. Therefore, the royal impacts on Buddhism under
Minh Mang were still limited, and Buddhism academics was less
developed than under x the Ly - Tran.

Despite the royal factors, Buddhism under Minh Mang still borne bold
folk features. This was shown firstly in the masses’ faith, features of the
temples, daily routines, methods of enlightenment and religious practices of
the monks.

4.1.2. Preaching activities expanded, with exchange and integration
between regions in the country

During his reign, Minh Mang was very attentive to the State and ancient
temples in the capital, thus the royal court was managing personnel of these
monasteries. The king often summoned masters from Gia Dinh to chair
temples in the capital of Hue and ordained them along with many
favors. Among them were master To An Mat Hoang, Tien Giac Hai Dinh,
Te Chanh Bon Giac,... During their time in the capital, these masters
contributed largely to Buddhism, promoted the religion, gathered more
followers, preached many generations of practitioners, expanded sectarians
in the south to Hue, and thus created a prosperous period for Buddhism in
Hue. At the same time, they returned to Gia Dinh, carried on their religious
activities and taught followers in their hometown. Therefore, through these
masters, from Gia Dinh — the starting place for foreign sectarians to enter
Viet Nam from the south, southern sects expanded strongly to the central
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region and created a close connection between the two regions and
practitioners in each place, which explains for similarities in Buddhism
between these regions during that particular period and eve later.

Every time Minh Mang held requiems or summoned the practitioners,
they had a chance to meet and exchange. Remarkably, this was not only the
case for neighboring localities or certain regions but for a large area and
many people from the south to the central region and to the north. This
could not have occurred in the previous reign since it was an outcome of
national unification in terms of territory and the ruling government. Only
with territorial and governmental unity should there be wide-scale
exchange and interaction for deeper connection and understanding of
Buddhism in each region. This is an important foundation for the unity of
Buddhism in the later periods.

4.1.3. Buddhism during Minh Mang flourished in terms of material,
but slowed down in doctrine

In terms of contributions for construction and renovation of temples,
restoration of ritual statues and instruments, Minh Mang dynasty was not
inferior to large Buddhism supporting reigns like Dinh-Le, Ly-Tran or
Nguyen lords. Along with economic development and the admiration of the
majority for Buddhism, temples, statues and instruments grew continuously
in number and scale. Temples also received huge finance, which led to
large development of contemporary Buddhism. But that was just the
development on the physical aspect. Another aspect which is equally
important is the doctrine, the spirit of Buddhism, which appeared to go
down during this period.

Studies of Buddhism expressed first of all in scriptures. While many
temples were built, there was no exchange with foreign countries or large-
scale publish of scriptures initiated by the royal court. Buddhism works
created during this period were mostly from the masters, but mainly
collection and edition of Buddhism history, notes and translation of the
sutras. There was complete absence of valuable research projects on
Buddhism doctrine, and ideologies. The perspectives and ideals of
contemporary meditators were only the inheritance and continuance of the
preceded, without any noticeable liberalization or innovation.

In the sixteenth and the seventeenth centuries, some sectarians were
imported from China such as Rinzai, Soto and since then there was also
formation of some major tribes originated from Vietnamese masters, such
as sect Lieu Quan, Chuc Thanh, Lien Tong. But by the mid-nineteenth
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century, the features, characteristics of each sect were very faint. Though
the disciples of these sects continued to grow, it is difficult to find
representatives for each sect because they did not leave any work nor any
prominent mark in preaching activities, their ideology and practice borne,
blends between the sects. A master could have received training from 2-3
masters from 2-3 different sects. Buddhism under Minh Mang did not have
the appearance of a new sect or tribe like under Ly-Tran or Nguyen-Trinh,
and sects originated from the previous centuries continued to be inherited
but still very faint and did not leave any remarkable ideology.

4.2. Roles of Buddhism under Minh Mang dynasty (1820 - 1840)

4.2.1. Buddhism contributed to winning support and mediate social
conflicts, strengthened the reign and stabilized the country.

Minh Mang took over the throne in the context of a crisis of Vietnamese
feudal system, extreme social contradictions, and serious decline in the
common’s confidence in the ruling feudal class. The central state
government, which was highly totalitarian, authoritarian and extremist
designed by Minh Mang himself on the basis of Confucianism, not only
was unable to fix the chaotic situation, but also further complicated social
tensions.

With those difficulties, Minh Mang recourse to god, to the supernatural
forces and of course religion. Buddhism, a religion strongly characterized
by consolation and cajole, became the optimal choice for Minh Mang to
balance relationships and reduce the irritation among the society. For the
Vietnamese, Buddhism was deeply entrenched in many areas of social life,
becoming the spiritual needs of the majority of Viet. Thus, concerns for
Buddhism also reflected the royal court’s attentiveness to the spiritual life
and needs of people, which appealed to the masses, helped bring the court
closer to them and build trust. The philosophy of Buddhism advocated for
"non-violence" and promoted compassion, tolerance, explaining everything
based on reincarnation, karma, cause and effect, provided the principles of
"one good turn deserves another", "we reap as we sow". These planted in
people's minds about patience and resignation, advised them to accept the
current human sufferings because those were the "fruit" of the past life,
while they also promised a better afterlife. Therefore, Buddhism could limit
resistance and revolution among the masses, helping mitigate the social
conflicts.
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4.2.2. Buddhism under Minh Mang dynasty contributed to the
fostering of good qualities and satisfy spiritual needs

Buddhism not only is an mirror reflecting high values, dismissing evils
in life to help people live more peacefully, more beautifully, but also guides
us to the good. It is challenging, while helpful in bringing us to bliss right
in this world. Therefore, Buddhism under Minh Mang continued to spread
its good effects on the spiritual life of the nation. Thereby, ideologies and
basic principles of Buddhism, such as the law of causality, the doctrine of
compassion, fondness for peace, hospitality, studious virtues, aroused good
qualities of selflessness, tolerance and good deeds in daily life and
personalities of the masses and the royal class at the time.

Minh Mang dynasty as well as many other feudal dynasties in Vietnam
advocated for Confucianism to be the spiritual foundation of the
society. But up to the time, the doctrines of three guiding principles, five
constant regulations and five relationships, which promoted disciplines and
rigid, outdated royal rites, had frustrated and limited the normal daily life of
the masses. Meanwhile, with theories of causality and impermanence,
Buddhism helped them to find sympathy and protection in among life
hardships and sufferings, to have faith in bright future, to have more
spiritual strength for their livelihood. Thus, despite many other religious
institutions for people to entrust their faith and prayers, Buddhism temples
were still important religious centers for them.

4.2.3. Buddhism under Minh Mang created unique cultural values,
contributing to the development of the contemporary culture and arts.

During the reign of Minh Mang, many ancient temples were renovated
by both the State and the masses, becoming manic, large-scale; some new
constructions were not only scenic but also full of aesthetics in the
architecture, being famous attractions of the country, with the Holy Charm
temple (Hue) being the most artistic.

The Holy Charm temple is located in Mount Thuy Van, the present day
Hien An village, Vinh Hien commune, Phu Loc district, Thua Thien Hue.
This temple shows strong Nguyen-dynasty architecture which contained
many doorsteps, pavilions and soft, gentle layers. In addition, Cau Hai
swamp at the front and Mount Thuy Van at the back made the location’s
rare “mountain sitting, water overlooking” features. The combination
between different blocks, and vast nature and greenery helped any visitor
feel the tranquility and meditativeness of the temple, and the harmony
between nature and human. It was the scenic and architectural beauty of the
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Holy Charm that inspired many poets. This ancient temple was honored by
King Thieu Tri as the ninth attraction of the capital.

When it comes to Buddhist values under Minh Mang, it would be
flawed if not mentioning the temple bells. Not only an important instrument
for Buddhism, the bells were also valuable artistic works. As for styling
and decoration, besides some bells bearing designs from Le-Tay Son
period, the majority of those under Minh Mang dynasty borne unique
styles, and became the templates for bronze bells under the Nguyen. They
were usually cylindrical, tall, with standing walls, squared shoulders,
flaring mouths, with no decoration and two armed levels. The straps were
dragon-shaped with twisted tail like flowers, or with long strips, sharp fins
on the back.

Like the temple bells, Buddhism statues were also very artistic. During
the reign of Minh Mang, many Buddhist statues were renovated with
unique styling, contributing to the diversity in national statuary art. If
compared to the previous and latter periods, Buddhist statues under Minh
Mang were consistent in terms of shape, surface multi-dimensional
handling: they were round rather than flat, with round face, short body,
chubby limbs, less decoration on the body, reflecting casualty, simplicity
and innocence. This is easily observed from the statues created during the
17" Minh Mang year (1836) at the Holy Charm temple (Hue). Even the
Arhat statues were with easy, carefree  expression rather than the often
seen wistfulness and austerity.

Temples from Minh Mang’s time also contained many other tangible
cultural values remained in the royal tombs, headstones, musical stones,
couplets, lacquered boards, wooden panels,... These are really priceless
gems, which not only contributed to the vibrant development of culture and
art under Minh Mang, but also the overall Viethamese culture.

CONCLUSIONS

1. Under Minh Mang, the administrative apparatus from the central to
local levels gradually improved; economics, culture and education were
developed; the national territory was completely unified from the North to
the South. However, this period saw threats from Western invaders; social
circumstances were unstable with a number of revolutions by farmers and
ethnic minorities. In that context, Minh Mang continued to reinforce the
unique position of Confucianism, forbade Catholics, while creating
favorable conditions for the development of Buddhism under the State’s
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control. Supportive of Buddhism, Minh Mang was concerned about the
renovation of places of worship, generous towards State temples, respectful
for rituals, attentive to temple personnel, but left open the questions on
ideologies, doctrines and scriptures. Despite the favors, during this phase
Buddhism could not get the peak position as under Ly - Tran, but was
placed behind Confucianism to support Confucianism in strengthening the
kingship, and ruling the country.

2. After centuries of downfall due to wars and national division, it can
be said that under Minh Mang, Buddhism was revived with the advent of a
series of grand monasteries, temples and many ritual statues and
instruments zealously restored and embellished by the whole society;
Buddhist activities held regularly; monks honored with respected titles and
favours; Buddhism classics collected and printed in large
numbers.... However, alongside growth there was still uncertainty since
material living conditions were not parallel to the development of spiritual,
ideological, doctrinal values; prosperity was not created primarily from
internal resources of Buddhism but largely due to the support from the
royal court. The imbalances and effects of attitudes and behaviors of the
dynasty, and the historical context led to unique features of Buddhism
under Minh Mang beside the general characteristics of Vietnamese
Buddhism. It was the strong folk values though most affected by royal
elements; the expansion of preaching, the advantages of exchange and
integration between Buddhist regions in the country; the development of
physical aspects but stagnation of doctrines.

3. Although there were differences, Buddhism under Minh Mang
inherited and continued its roles in the 19" century political and cultural
life, became an important factor in helping the royal court win the masses’
support, reduce social contradictions, strengthen the kingship, stabilize the
country, foster good traits, satisfy people’s spiritual needs, and created
unique tangible cultural values, contributing to the contemporary cultural
and artistic development.

4. Studying Vietnamese Buddhism under Minh Mang with all positive
points and limitations helped us draw some lessons that can be applied to
real life and practical religious management, namely to focus on developing
doctrines, raising Buddhism understanding for monks and believers;
strengthening state management over the operation and organization of
Buddhism; preserving and embellishing Buddhist cultural heritages.
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